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CHAPTER FORTY FIVE
SOOCHYUPAAKHYAANAM (5)
THE MINISTER AND THE KING ANSWER THE QUESTIONS OF KARKATEE

KARKATEE’S QUESTIONS
[Note: The word Anu (atom) used in these verses is not the physical atom of Physics; bur refers to the utmost minutest point
that can be imagined, that cannot be contained in any space also. It should be taken as the source-point of all the places and
times that are experienced as the perceived; and not as a physical atom that exists in some space and time measure.
Similarly, the word ‘Nimesha’ is not the minute-span of our clocks; but refers to the smallest time-span that can be imagined
by the mind. A Nimesha-span of time is as instantaneous as the wink of the eye.]

TI- g
The demoness spoke

THEATADHETET HEIVIRFANT IecIsTelluselalon ofiaed gger sd1(79.02)

It is one; but many; yet crores and crores of Brahmaandas (spheres of universes) dissolve off in its single
atom (minutest invisible point that can be imagined), like the bubbles from the ocean; what is it?

R ATeRTIHATERTEI,

Which is the expanse (Aakaasha) that contains all; yet is not an expanse at all?
a fhrafcerea <,

What is not anything, but is something?

PISTHATTH HUeel: P JATTE TAT: | (79.03)

Who am the ‘I’ that you have become? Who is the ‘you’ staying as me?
TG ITBd &,

What moves, yet does not move?

wisfaset fasfa,

What stays, though not staying?

FUTASTT grwroT:,

What is conscious, yet inert like a rock?

hiReealFd APl (79.04)

Who draws the varieties of pictures in the void?

afgdreeecdad &9 afers:,

Which is that fire that burns not, yet does not discard the fire-ness also?

3ag: AT dfg: HEAGSeed<HAl (79.05)

Raajan! From ‘which non-fire’ is produced the ‘fire that burns without a break’?

TGP IATRISTT s TIATR: TepTareh:,

Though not the sun or the moon or the stars, who lights up everything and remains without getting
extinguished?

IATAIATChEATTT UhIA: AUadd| (79.06)

From what spreads out the light that reveals the objects, though it has got no eyes (and sees nothing)?
TANCHATSPIGIAT AT VT T HAVHTIAGTOATAD: & FdA:| (79.07)

Plants, trees, sprouts, blind creatures or those who lack the senses also see by which excellent light?
STeTeh: PISFARIGIET,

Who creates the sky etc?

AT & TIATAE:,

Who bestows the nature of existence to all?
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Bl FIGADIL: FATHET DI AU (79.08)

Who is the treasure-box for the Jagat? For which gem the world acts as the treasure-chest?
PISURETHUDBIA:FATHISURTET T AfET 4,

Which subtle-atom lights up the darkness? Which is the subtle-atom, and also is not the subtle-atom?

PISUIEYSTAGY & SHISURT HETNN:| (79.09)

Which subtle-atom is far, yet near? Which subtle-atom itself is the great mountain?
AT Tg &: Peu: &: deulsiU HATS: |

What passes as a minute (wink-span) in a Kalpa (Creation-span)?

What though Kalpa, yet passes in a minute?

feh gcaetaagy T ddaead=dl (79.10)

What is directly experienced as not-existent (because of ignorance)?

What is conscious, yet non-conscious?

BT YA F: |

Who is the wind (Vaayu/that which blows)? Who is not the wind?

AeGIsAcE T & |

What is the sound (shabda/disturbance), yet is not the sound?

#: gd a T fhRa|

What is everything, yet not anything?

PIsE A6 I feb HAAI (79.11)

Who is the ‘I’ and what is the ‘not-I’?

foh gTERAUICT Setd ggsieafa oed & fhfgafd, fheq ad @ asgdl (79.12)

What though obtained after hundreds of efforts in many lives, nothing is obtained actually,
but not completely attained also?

FdA A SarcaTTeRa: |

By whom the Self itself is taken away by remaining in its own nature?

heATO[ATed: fohaa ARTEIHae JUIH| (79.13)

Which subtle-atom keeps the ‘tri-world with its Meru Mountain’ within it as a mere piece of straw?

hATCHUIRATAVT GRAT AT,

Hundreds of (countless) Yojanas are covered by which subtle-atom?

PISTRT HIeHTTA ANSTAAATIT | (79.14)

Which, even staying as the atom itself cannot be measured even in hundreds of (countless) Yojanas?
hATATRAATATT FITGTeT: YeATCTd,

By whose mere glance, the Jagat-child starts dancing madly?
The entire world like a child, dances instantly when he watches; who is he?

HEATUNTEY Aied Teherafaddydr ger:| (79.15)
Inside which belly of the atom are concealed countless pots holding the Earths (worlds)?

HUICTHSTBPISULI: FYARIPI: aTATIATHTICHT,

Which subtle-atom appears gross like the Meru Mountain, by discarding its atom-ness?
PIsTRETY: RGTTaT: | (79.16)

Which ‘subtle-atom that is subtler than the one hundredth part of the tip of a grain of sand’,
is like a high-rising mountain?

eISU]: UehIRICHAT EIT: Feheag: |

Which subtle-atom is the lamp that lights up both the light and the darkness?




HEIUNEE Hied HAATIHATOTT: | (79.17)

Inside which auspicious belly are contained the subtle-atoms of experiences?
PISURIc 11 TG HEIGsTAAH|

Which subtle-atom though extremely tasteless, tastes without a break?

el TSI FIAULAT HIATHTA| (79.18)

Which subtle-atom discards everything yet shelters everything?
hATCHTEBIGATRIBATIATEST G STaTc|

By which ‘subtle-atom which has not the power of covering itself’, the Jagat is covered?

SiTeetd o HEAON: HgddA Sfafdl (79.19)

When the Jagat get absorbed, how does it not remain alive, though it exists as real by the realness of
the subtle atom?

ST PIST]: HeHPIArda: |
Which subtle-atom though never having limbs, has thousands of hands and eyes?

Pl [AAYT FASFU: deUdITeAqdia Tl (79.20)

Which is the ‘Nimesha’ (the minutest time-span/ wink-span), which is the great Kalpa,
and also hundreds of Kalpas?

3ol STied fagfed BieA=dsT 5a gif: el Athdledia Fpeeagiea=arn| (79.21)

In which subtle-atom the Jagats exist like a tree inside the seed (without differing from the seed), after the
dissolution, like the seeds which are without parts and are non-sprouting?

Fed: BT AT SFTEAAeR T | & TASTdhcddtIAT ST BRE:| (79.22)

In which ‘subtle second (Nimesha)’ does the Kalpa-span exist like a seed?
Who is he who acts as the cause (of the Creation) without creating anything on purpose?

TRYYUTY 8T TICATA TIAT AT TT URIEIHAICHT &l & UTcTATATA| (79.23)

Who is that one who sees bereft of eyes, and perceives all that is seen, by making his own self as
the perceived, and sees his own self as the seer?

Headifadeed & T HcATAEOST TATHUTY UIYY 7T o URITA| (79.24)

With all the conceptions having melted off (with the complete absence of the Seen), who is he who sees,
only his own self as the undifferentiated principle, and does not see the conceived world in front?

HcATH & 2Tl AFAfa I Pl waaia Aot vt T FTH7| (79.25)

Who is he who himself shines as the ‘Seer Seeing the Seen’? By whom are the threefold principle
of ‘Seen, Seer, and the Seeing’ pervaded, like the bracelet seen in the gold?

hEAT Thfred qUIEATEla AEFHE: | HEITOAT GUFANEd dNfdd HEFHH: | (79.26)
From whom nothing exists separated, like the waves from the ocean?

By whose will does the differentiation rise up, like the wave-ness from the ocean?
eI ST AIGH: d: gAHACAYAThEACGGAdd HSFHH:| (79.27)

From which ‘Reality-state’ ‘the one single principle with no differentiations of direction and time’

and which is non-existent (because of not-knowing), - rises -
the ‘duality-state’ as if separated, yet not separated, like the liquidity from the water?

AT & T2 HeHTd IAhH PlseadiAAaedeyd Id:, Feam FHrewT:| (79.28)

Who keeps - ‘himself as the Seer, Seen and the Seeing’, ‘existence’, ‘non existence’,
without any systematic process - as a seed inside himself, at all three modes of times?

i HacHIsTTa SIcgee JeeHd facd FATT HEIeadiedledRd ga:| (79.29)

Inside which ‘equal-ness’ (Sama/Samataa/Saama)- does the great illusion of the hosts of Jagats,
bound by the past, present and future exists, like the tree inside the seed?

dis gAY gAl dieiadd T TAhHATgUAGIgGals &:1 (79.30)




Who, without discarding his own nature of oneness, ‘rises’ ‘though not rising’, as the seed with the
tree-ness, and the tree with the seed-ness?

fadegHeATHT TTAGUETIT d&T HEdIe Fled ATHGIDICT:| (79.31)

Hey Raajan! ‘Mahaa Meru Mountain’ is mere lotus stalk (with no solidity at all), for ‘want of which
principle of Reality’? In whose belly exist, the crores and crores of Meru and Mandara Mountains?

dAcATddAdb R o4 fF IR vgafagentd & ufa

fhedaa a HaTgyar &g Fd HITIHATIgE: TAAe| (79.32)

By whom, is this Vishvam, pervaded as many selves?

Which essence in you makes you act, care for the people and kill the wicked ones?

By seeing what, do you become or not become one with a ‘taintless face of perception’?
(I need answers that rise out of true experience of the truth; and not the intellectual answers.)

TISE WITelg HARA AR A RN A@ AT
T o It TAT: FIAT AdE! FaTIGT qiosdihd | (79.33)

Let this doubt (expressed in all these questions) which is ‘like the mist-cloud (taint of doubts) fully
covering the moon of my taintless ‘Chitta-face’, dissolve off.
If the doubt does not get uprooted fully and is removed off by the one who is in front (as a scholar

or a learned person), such a person does not deserve to be known as a ‘Pandita’ (a man of wisdom).
(Pandaa — wisdom, learning, understanding) (Pandita is one who has excellent wisdom, and learning.)

Td & If ST FHarh HAed TYRAAT I
deelioRegaRIA=Y=cd fafdes sifefa fdcgy: &oia|
T TAUGHUSH! HHAeATGIach LT &TUTGIHSTH

Td d Hag U A H@UTATRA TT HEII| (79.34)

If you both who appear to be intelligent, do not destroy my easily answerable doubt,

which has been placed in a methodical manner in a peaceful manner,

then you both will instantly, at once, turn into the fuel for the ‘fire in the stomach of a demon-clan’
(being mere flesh pieces only).

Afterwards, I with a huge stomach will eat off all the people in your country.

(They will also be surely ignorant like you both.)

I hope that you are their worthy king who will not cause their deaths.

The ignorant ones who are identified with the body and those who are after the sense pleasures,

necessarily become the food for the demons.

PROFOUND ANSWERS FOR PROFOUND QUESTIONS
[Questions and answers: If the answers are given in a proper order methodically, one by one, then it will show the intellectual
comprehension only, and not the realized state of the king and the minister.
Only such a person who is completely thorough in the Brahman-knowledge can answer these questions in a mixed way also,
without faltering at any stage. That is what the minister does; and presents the answers randomly, so that if the demoness
herself was just intellectually proficient and ignorant about the Brahman-state, she will not understand the answers herself.
Unless the questioner and the answering person both are extremely learned in the experience of the Self-state, such a method
of questioning and answering is not possible at all.
This section of questions and answers in this story, is a challenge to the intelligence and absorption power of the student of
Vaasishtam also.
The answers given by the minister and the king combined as one, present the entire gist of Brahman knowledge in a short form.
It is a tiny pill of entire Brahman knowledge; small but very powerful.
If one can grasp the depth of abstraction presented in these verses, with purity of the mind alone as his qualification, then
surely the door opens for him to enter the further sections of Vaasishtam, which become more and more abstract in nature,
and more and more profound in essence.
Do not just read the answers; but contemplate on their abstract essence.
Vaasishtam is not a reading book; but a practical course in Brahman Knowledge.
Finishing the book-reading is not important; but even if it takes the entire life time to understand the abstract truths of this text,
it does not matter, since you would have kicked off the death before death itself, by experiencing the Reality-state.
The huge book is not a waste of time; but a hand that holds you all through your life journey and lifts you off from the chasm
of unreality. ]




afasaa

Vasishta spoke
Scqdrcdl iagaalﬂflNE'?IEIFIIGCIl(*(_’IIFICIEFEiaIII femady ar

eoliciafdeherpfardediiegegled: IREAAHAVSHE] (79.36)

Having spoken thus in a deep thundering voice, that demoness became silent; yet her terrifying form
concealed her pure mind like the dark clouds covering the taintless autumn sky.

HATATY FAERTY HASRIGTHGIAT T Ukh HASTUH FEEAT R &all (80.01)

In that great night, in that great forest, when the ‘great demoness girl” asked great questions,

the great minister voiced the answers that were profound with knowledge.
THE MINISTER ANSWERS HER QUESTIONS

He>gdTd

The minister spoke
U] AIGHPIY UHAT fRATRY T HTshATcHD Fd Toleqidd Bl (80.02)

Listen hey cloud-hued lady! I will break up your question-collection, like the lion breaking the head
of the mad elephant-chief! Listen! I will answer them one by one.

HICTT WHATCHY HiAd: HHATO HAAd TAHSIAT SATAGraTT=AT| (80.03)

Hey golden lotus-eyed one (yellow-eyed one)!

You are talking about the ‘Supreme essence of Reality’ only, with such well-worded speech fit for
the understanding of the ‘Knowers of Brahman’!

(CHEATARHEIET HEIVIRFHANG IecsTenusaenion haed ggar sa? (79.02)

It is one; but many; yet crores and crores of cosmic eggs (spheres of universes) dissolve off in its single atom (minutest invisible
point that can be imagined) like the bubbles from the ocean; what is it?)

AT cATG I I cdle AT : U eqa U FReATTATHTCHTURIGRIRITG T FaHD: | (80.04)

As it cannot be described, as it cannot be reached by the mind that stays as the sixth sense with all its
other sense tools, it is the Pure ‘awareness state’ alone which is the essence that is ‘subtle atom-like
within all’ (as self-awareness), and is subtler than even space.

[That Reality-state is something that cannot be described by words; for the words can explain only the objects that belong
to the sense-perceived world. It cannot be sensed by the senses or thought about by a mind which is just a tool that collects
the sense-data to imagine a meaning out of it. ‘That state’ alone is aware of even the mind and the senses.

It is subtler than space also, because it is the ‘expanse of awareness’ which is aware of the ‘expanse of space’ also.]

@t sEfed fasfea wieaeds ga ga: difa Aehdeara Fpeeagiide=an? (79.21)
In which subtle-atom the Jagats exist like a tree (or countless trees) inside the seed (without differing from the seed) after
the dissolution, like the seeds which are without parts, and are non-sprouting?)

[Chit-state exists always as the seed with Jagat-tree essence. However, unlike the ordinary seed and tree, this seed of
Brahman already shines as the full grown tree, where ‘endless growth’ itself is the nature of the tree.]

o wersaed: afidamfearid ar fetseagaaa TP storfoedda| (80.05)

This world-state as both real and unreal, remains inside the ‘supreme awareness atom’, like the
‘tree-essence’ inside a ‘seed’.

[If the world-state is both real and unreal, what makes it appear as real though it is unreal?]

(GO h: TIHTAS:? (79.08)

Who bestows the nature of existence to all?)

ichiRggHfdcaicadicAhddT Td: dalcHbddT qd HTar: §i fhalmardr:| (80.06)

By itself experiencing everything as real, and existing as the essence of all the objects as their reality-
essence, the objects attain their nature of realness.

[Whatever ‘That’ is aware of as an object of knowledge, is the very awareness that exists as the object that is understood.
There is no difference between the reality, and the reality itself existing as the objects of knowledge.

The ‘knowledge of the objects as real’ renders the reality to the objects; because Reality alone is the essence of all.]
(TeRATRIRIAATRIA? (79.03)

Which is the expanse (Aakaasha) that contains all; yet is not an expanse at all? )




TR TR cargarehrel J fedd:,

It is ‘Aakaasha’(expanse that contains all/revelation-state) because there is nothing outside of it. It is ‘not
Aakaasha’, since it is just awareness alone and not any extension of space that contains anything.

It is beyond the reach of senses; and so is not any object at all (as a perceived thing outside of oneself).
(‘Existence-awareness of oneself ‘does not need the senses or mind to prove it. It is always there as self-proved.)

H TdUReedd:| (80.07)
It is the subtlest essence which is endless (and beginning less).
[1t is ‘always’, if defined through the mind-vocabulary.]

(@ FFRfceRea f[h? (79.03)

What is not anything, but is something?)
FdlcHAbcdgd o dd fhfaed fea|
Since it is the essence of everything, even if it swallows off everything (that is perceived), nothing else

remains except that alone.

[Even if the world is realized as non-existent, nothing changes; since Reality alone is left back as the changeless and the
unaffected. Reality-state is the canvas where the senses draw the picture of the world.

If the ‘Knowledge of the Reality’ swallows off the ‘entire perceived phenomenon’, and reveals the truth of the non-existence
of the perceived; even then, no harm is done.

Reality stays as it is. Perceived is just imagined; nothing is lost when you understand that it is imagined only.

What is not there, is never there.]

(THREIAPHEIET (79.02)

It is one; but many! (How?)
fgom: ufasr a1 TacHETIATdId

The atom of Chit, the awareness state of silence, rises as ‘many’ though single, because of its very nature.
[Reality-state is something which can exist as any awareness-state of any perceived scene. It is am empty canvas, where
any picture of any mind can exist as real for the mind. It is one which can conceive itself as many.]

(PCHEIT gFarafahrot dhed T FIHA? (79.25)

By whom are the threefold principle of ‘Seen, Seer, and the Seeing’ pervaded like the bracelet seen in the gold?)

3T JAT FFT: hehlic, dAT W] (80.08)

The ‘perceived that shines as many is not real’, (real for the deluded mind only) (like a dream for a dreamer);
is a temporary picture drawn by the mind, on the Supreme,

like the idea of the bracelet in the gold (which is the undivided-state without any name).

(PISU]: GhIRATHAT AIT: Yeheae:? (79.17)

Which subtle-atom is the lamp that lights up both the light and the darkness?)

TWIST]: UTATHIL:,

This Chit-atom is the Supreme expanse which appears as any perceived-state of any mind.
[The presence and absence of objects is understood only by the Aatman.]

AT ATEIC:,

It is not known to anyone because of its subtle nature.

[The Reality-state is blocked by the ‘sense-knowledge’.

Whatever you understand as the world-perception, is nothing but the image, sound, touch, smell and taste.

To see beyond these sense-pictures is not possible for a mind. That is why the Reality-state is described as subtle, in
comparison to the gross world that is experienced by the mind.

AT uBfegardia: RYUa: dalcamsf dl (80.09)

Though it exists as the common essence of all (Jeevas) (as self-awareness), it is beyond the reach of the

six senses as the mind.

[Though it is the essence of all (as the canvas to the pictures), it stays beyond the reach of the mind and its senses, similar
to where one never sees the canvas but is aware of the pictures only. Pictures block the canvas-reality, similar to where
the sense-perceptions block the Brahman-reality. ]

(PISURTET a1f8d =2 (79.09)

Which is the subtle-atom, and also is not the subtle-atom?)




FaicABcaara YT Fafa e,

Being the essence of all, it never is empty.
[Reality-state is always the canvas shining as the picture of the perceived; like a mirror always shining as reflections.]

Jefed F deedifa a@r A=ar sfa TFa:| (80.10)

Even the one who argues about its existence, or the one who argues about its non-existence, is also
remembered as the Reality-state alone (as the awareness-essence shining as the ‘I’ in all).

FARIE JFcde AT J Fodd FaTeAT FAcHIHA HYOT TIT| (80.11)

Through any argument or logical methods, the Reality-state cannot be denied,
because it stays hidden within itself (as the awareness principle, the seer-essence in all, including the one who is
arguing against it), like the camphor hides its smell within.

(@ &@d F 7 FRa? (79.11)
What is everything, yet not anything?)

ReaATa0): ¥ wdg 44,

It is the subtle state of awareness only. That alone exists as everything (as the awareness of all, as the
‘many minds’ with their ‘many pictures of the perceived’).

fh e Ruq,

It stays as ‘some thing’ (object of perception), as the ‘divided structure of the perceived’. because of
the mind-drawn lines. (Therefore, it is ‘some thing’ as the perceived.)

a fhRfeTgardasucacse: fua:| (80.12)

It is (something unknowable for sure, but) ‘not some thing’ that is pictured by the mind, since it is
not ‘some thing’ that can be sensed by the senses and described by the mind as an object outside.
That is why, it stays taintless (since it is not corrupted by the sense-drawings and the mind narrated descriptions).

(ChEITHREEIET..? (79.02)

It is one; but many..? How?)
T JplsAhT FITcalcHIGAT|

He (the Brahman-state of Reality) alone is the ‘one’ (as the Reality) and the ‘many’ (as the divided
unreal); and exists as the ‘essence of awareness’ within all beings endowed with the self-awareness,
(where one reacts to the outside world as a separate being, to both the inert and conscious objects of the world).

(3 HacHTasTTy STgee JeeHd Acd ey HEueddisiedledRd ga:? (79.29)

Inside which ‘equal-ness’ (Sama/Samataa/Saama)- does the great illusion of the hosts of Jagats bound by the past,
present and future exists, like the tree inside the seed? )

(P STITGADIL: FATched PIAT HAUISITA?  (79.08)

Who is the treasure-box for the Jagat? For which gem the world acts as the treasure-chest?)

g TIE ST SHThIRIETdT &1 (80.13)

He alone holds this Jagat, and is the ‘treasure-box for the Jagat’.

[Even a rock stays as itself with its properties in tact. Man is just an evolved rock-form that is all.

Self-awareness of a human is just a more evolved state.

Self-awareness is just the quality of reacting to the outside phenomena. This is termed as consciousness.

It is an outward brain reaction to the world outside. It is just a neuron-pattern which reacts to the world.

Chit is the basic essence of pure awareness that exists also as the ‘brain awareness and its objects’.

This cannot be grasped by the mind or and cannot just get intellectually comprehended.

You can just ‘stay’ as ‘That’, by withdrawing from the functions of the mind and the intellect.

‘Reality-state’ alone supports the world as the awareness-factor in all; and is the box that holds the world within itself,
as all the potential states of perception. Any perceived scene is just a potential state rising from the box of the Reality.
Whatever the mind needs; that stays as that perceived, by the magic of the Reality-state.]

(FEAT fhfoea qUoFaida AgFdd:? (79.26)
From whom nothing exists separated, like the waves from the ocean?)
(FEATSAT YUFaTed dfAda #AGFHE:? (79.26)

By whose will does the differentiation rise up like the wave-ness from the ocean?)

SHTTRAAATIFAY] FelTedddray: U Hehdecaty gacdredshdl 3d| (80.14)
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In this ‘Great ocean of Chit state of awareness’,
the ‘wavelets of the three worlds’ which are just the perceived states of some few minds,
rise like the ‘rotating patterns in the waters’ (not differing from the Reality-state termed as ‘Brahman’).

(T e S=IChEACHT: Hl: SaAIYAFhEACgddd FEEHH:?  (79.27)

From which ‘Reality-state’ ‘the one single principle with no differentiations of direction and time’ and which is non-existent
(because of not-knowing) - rises - the ‘duality-state’ as if separated, yet not separated, like the liquidity from the water?)

g eedcarcalsT]: qrIaEasydd,
That ‘subtle-atom which is the source of all perceptions (shining as the seer, seen and seeing)’

is like an ‘expanse of emptiness’, because it is beyond the reach of the mind and the senses.

[From the level of a Jeeva stuck in a world, if you try to see what is beyond the sense-pictures, you will imagine it as
some emptiness only.

Jeeva is part of the perceived; he is the perceived picture looking at himself, as the perceived picture.

How can a picture see anything outside of it? It is unaware of the canvas.

Unless it withdraws itself into the canvas state, it will be bound by the picture-state only.]

TIHICAAIICATERET SAATI| (80.15)

Though it is emptiness-expanse when compared to the non-empty world state, it is not emptiness,
because it is not outside of the sense perceptions, but is the very awareness within everyone, that exists
as some or other sense perception.

(@ T BYa:| (79.03)

Who is the ‘you’ staying as me?)
dIse Haag,

That Reality-state is the ‘I’ and is also ‘you’.
[That Reality-state alone, which is beyond the grasp of the mind and intellect, exists as a perceiver-state known to me and you
and the others, as the ‘I’ and ‘you’, like the bracelet and the armlet made of the same gold.]

HATeHUealsgddgeTd,
‘I’ am ‘you’ in the non-dual state (like the gold knows no difference between bracelet and armlet).
g Hdled HdeaTe Sral,

That Reality-state (like the gold) has not become you (by changing itself); nor is it born as the ‘I’ (or ‘you),

(like gold does not change into the bracelet or armlet, by losing its original nature; but remains as it is).
[The names and forms are just conceptions of the minds built on sense-perceptions.]

qNUgEey: | (80.16)

That Reality is just the knowledge-essence of all (as all the potential states of all the perceivers bound to perceptions)
that has swelled up like this (as the world made of many).

cddiedicas ¥d RAfasfiiadiud: @ & a8 a ad 9 9d ar #afd TaIH{| (80.17)
If through the attainment of knowledge, when all that is ‘I’ and ‘you’ is swallowed off,

there is no ‘you’, there is no ‘I’, there is no ‘all’; or rather, that ‘Reality alone’, itself, becomes all.
(When the wave dissolves off into the ocean, the ocean alone rises as the wave again.

Afier realization, a Yogi is no more an individual with the ‘I’ and’‘you’ concepts.

Brahman alone rises as the Yogi-identity also.)

[‘I” is the information that always stays as ‘an information-receiver of the sense-produced information collections’.
“You’ is also the information only, brought by the senses and explained by the mind.

If analyzed with reason, the ‘I’ the information-receiver, or the ‘Seer’ or the Jeeva is also ‘information” only.

Ego is nothing but the ‘I’ imagined by the mind based on the sense-information called the body.

Everything is just an ‘object of knowledge’, whether it is the ‘I’ or “You’.

Who ‘knows’ all these information-collections?

It is the pure awareness-state which is not any information that is produced by the senses or explained by the mind-imagination.
This Awareness-state is variously known as Aatman, Chit etc.

It is nameless. It is not the name-information or mind-information or sense-information.

It just ‘is’; and the information-winds whirl around it, as it were.

By its very presence, all that is ‘I’ “you” and the ‘world’ rise up as information waves.

When everything is just the information or knowledge-form, what is there to hate or love, or get attached to?

What is there to want also? What is there to avoid also?

What is there to meditate or hide away from?

What is there to get liberated from?
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‘Bondage’ is the information that needs the ‘liberation-information’ as its counter-partner.

‘I’ is the information that needs the ‘you-information’ as a counter partner.

‘Seer’ is the information that needs a ‘Seen-information’ as a counter partner.

This is the Dvaita that rises as false information, and goes by the name of Jagat (world).

When the ‘needle of Vichaara’ pierces, instantly all the ‘grandeur of the perceived’ vanishes off into nothingness; and
the swollen bubble of Brahman, the swollen-up nothingness, shatters into pieces; and nothing is left back; or rather,
everything stays as the pure awareness-state only.

A Mukta remains as a witness, a silent watcher for the information waves of the world; and is unaffected.

Even death and liberation for him, turn into meaningless information produced by the idiot mind.

He also as an individual vanishes off and only the Reality-state remains as if with a mind.

The ‘final beatitude’ is just the silence where the ‘silent state of Reality’ as ‘Knowledge alone’ (Bhoda) remains.

It is “NiHshabda’; that means the disturbance of sense knowledge is not there in the ‘True Knowledge state’.]
MOVEMENT

What is movement actually? Analyze!

Any object with a form has to exist in some measurable space-span and time-span.

‘Time-ideas’ may vary for beings of different dimensions; but any being anywhere from a worm to a Shiva have to exist
in their own idea of space and time.

An object can exist only in a ‘time and space measurement’. Any form is measurable only.

Reality alone stays as a something which cannot be measured. That is why, it is formless.

It is not in any space or time, as a measurable quantity.

It is motionless because it has no place to move; or rather it is beyond the measures of space and time.

What is ‘motion’ or ‘movement’?

The measurement of the body in different space and time numbers is understood as ‘motion’ or movement.

Remove these numbers; you are nowhere!

You are just ‘aware’ of the movement; you do not move. You ‘know’ that the body has moved; that is all.

You are aware of different pictures of the perceived phenomena at every fraction of a second, as movement; but, you do
not actually move. ‘Awareness’ does not move.

You are aware of the body in different places and times; but you do not move.

You are the very awareness which is aware of the ‘movement’.

This ‘movement’ can be a minuscule step of an ant; or a giant step of a Karkatee.

Each has their own ‘place and time information as’ their private worlds.

‘Space’ is the mind-created sense-information. ‘Time’ is also the mind-created sense-information.

There is no absolute space and time, inside which beings live; rather each individual lives in his own world of ‘time and
place’ ideas. Time-span and space-span are different for different minds.

Every tick of the clock expands or contracts for each living thing as per its brain-structure.]

(IS ITTBId &B:? (79.04)
What moves yet does not move?)

e MTBANSURTSATEITAST T Hfaedr Aadtted TEI0ReaR FEATH| (80.18)

It goes, yet does not go even if it crosses countless Yojanas, because the very ‘perception of countless
Yojanas’ exists only inside this subtle-atom, as the awareness.

(pisfaseata fasfa? (79.04)

What stays though not staying?)
T BV A JurEsfT T A FaadeRIeddi Ricars e | (80.19)

Though it goes, it does not move; though it reaches everything, it does not arrive as such;

since the ‘space and the time’ get their reality by only existing inside it.

[‘Awareness of movement as measurements’ is the ‘movement’. Awareness need not move.

The knowledge of the fire burning need not burn anyone actually. ‘Knowledge’ is unaffected by the objects of knowledge.]

I JET RREY &g fharat vanfa R,

When that which is to be attained is in one’s own body (as the idea of movement and attainment),

where else is it to be reached?

[Reality-state does not produce the world outside of itself. It does not reach outside to reach the objects.

It does not have to move in space bound by time, to reach any object or be aware of it as second reality.

All that is perceived is, within the Reality itself, as varieties of potential-states, like the countless trees concealed inside
a seed, as one with it, without any differentiation. |

PP GF: fh AT daad| (80.20)

When the child (Jagat) is hugging the mother’s bosom, why does the mother have to look elsewhere?
[Jagat is just made up of ‘measurement-variousness of space-span and time-span’, which are just ‘changing information-
patterns’ perceived by the mind, within itself.]
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TN TET AT ATACHHATHETT: Hed€d: dhdle H HY FId Tid| (80.21)

When the ‘great lands’ to be reached are continuously rising within oneself (as the perceived-states),

where can the Supreme Self, the cause of all go, and how?

[At each and every moment, a picture created by the mind and painted with the sense brushes, rises anew and afresh from
within oneself, rising out of emptiness and dissolving off into emptiness.

What you see as time and distance is just an idea in the mind.

Any perceiver in actuality is just the Reality-state existing as a perception state, like gold staying as some shape or other.
All the objects that exist in various forms and shapes are the various ornaments, like the bracelet armlet etc of the ‘gold of
Reality-state’. Reality alone ‘is’; ornaments are just mind-conceived divisions in the division-less gold of Reality.

The ‘Supreme essence within all’ does not move at all; but stays as the movement and the space in the imagination of the
mind. There is no space that contains reality, but the very space of any distance is a potential-state within the Reality itself.
What you see around you as a scene with objects and people, at this very moment, is a potential-state rising from the Reality-
state, as per the need of your ignorant mind.]

TUT SATRUTY HFH TFIHAIGT AGIPIRET ITHAWHA o TATHA: | (80.22)

When a pot which is covered by a cloth in the mouth, is moved elsewhere, the space inside it does not

move; so it is with the ‘Reality-essence’ (Aatman) within all.

[Space is everywhere spread out as the fullness of objects and the emptiness of objects.

When you move an empty pot, the space in the empty pot does not move.

There is only the conception of the movement of the pot.

It is like drawing the picture of pot in various points in the canvas; canvas need not move along with the pot-pictures.
Canvas is the support of all the pictures.

All the bodies move as it were, because of the binding space and time measures (that one is in such and such a place, at such
and such a time). Every form has to be somewhere at certain time. There is no escape.

But, Reality is formless and does not need the space and time to measure its existence.

This ‘formless Reality-state’ is not something like an invisible person or the imagined ghost entity;for, even these have to exist
at certain place at certain time. ‘Reality’ is not an invisible entity;but is the ‘very awareness’ which is aware of all.]
CONSCIOUSNESS AND INERTNESS

(FNASTT arwon:? (79.04)

What is conscious yet inert like a rock?)

RIdar A[ar Faeader EdlsgHaricas Ia4€d FSEda dardl gaAd Il (80.23)

The ‘mind which sees’ and the ‘inert pillar which is seen’, both stay as the experience within oneself,

as the mind and the pillar both; so the essence within is both (the conscious and inert).

[Consciousness of a mind (brain action) is just the reaction that rises at the presence of an object outside of it.

For example, if the mind perceives a pillar through the senses, it differentiates itself as the conscious entity that sees an inert
object. Actually, there is no mind and pillar separately existing as conscious and inert; but just a mind-process that exists as
both as the mind and the pillar.

Reality is not conscious like a conscious being as the Jeeva.

Jeevas are conscious because they are conscious of the outside objects.

Consciousness called the Jeeva, is just the consciousness of sense perceptions and the reactions thereof.

It is not the Reality-state where the senses and sense perceptions are absent.

Reality-state (Mukti) is the state of pure Knowledge, where sense perceptions are understood as unreal.

A Mukta is also ‘conscious’ of sense objects; but ‘knows’ that they are non-existent.

The ignorant Jeevas live with the division of ‘I’ and the world; whereas, in actuality, both the ‘I’ (conscious mind), which sees
and the inert object that is seen, are parts of just an experience undergone; they both belong just to a perception state.

This experience is just a quiver in the ‘motionless awareness’.]

T IAAUNIUHAhIcHDIGY: T Tdel Tardl UruTor $a &I (80.24)

Hey Raakshasi! When the essence of both the rock and the consciousness is pure-awareness alone,

then consciousness alone exists as the rock also.

[Perception-state alone exists as the perceiver and the perceived object also; like the canvas existing as the painted pictures of
a man and a mountain. This canvas is not a wooden board; but the very 3D world you live in.

This 3D world is a huge screen, where all objects are made of screen pixels only; but appear to be inert and conscious objects,
as imagined by the mind of the viewer.

There is nothing called conscious; nothing called inert; but just a process of perception that rises like a quiver in the ‘silent
state of Reality’.]

(PReAF fafeTpd? (79.04)

Who writes the pictures in the void? )
WA FIATed FReATTIRATHAT AT Foweriad dacHpd | (80.25)
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‘This strange picture of the Tri-world, which is not made’,
is made -by the Supreme Self of the nature of the ‘pure knowledge-awareness (the storehouse of all the potential

states of perception)’, in the ‘Supreme expanse’ without beginning or end.
[No Creator drew this picture of the world using any brush or colours.
‘That’ is there and the world is there; that is all. No one made the world.]

(afgdresecdd &% afglaed:? (79.05)

Which is that fire that burns not, yet does not discard the fire-ness also?)

dcHTITT afgddl delcdldelgid: HIstaGecdd § SHIGgeduradh: | (80.26)

The ‘awareness-state’ (Samvit), is the fire that lights up everything and burns as the Jeeva-experiences.
Without discarding its revealing nature (of the perceived), it is everywhere as the essence of all;

and does not burn also (as the Jeeva with his perceived); and is the ‘sacred fire’ that shines as the

world of objects.

[Jeeva is just the state of ignorance, the ‘non-analyzing’ Brahman-state; and is non-existent like the barren woman’s son.
The Reality-state is not a state of ignorance, nor of knowledge. ‘Self-awareness’ is not a ‘known’ fact; but is the ‘silent
awareness of existence’ which can exist as any experience of the perceived.]

(3de: STA afg: HEAGSI oA | (79.05)
Raajan! From ‘which non-fire’ is produced the ‘fire that burns without a break’?)

TedAGIERIPRIcANATGIATGTY UsddTddaidlcdl d¥AGEd: I Sad| (80.27)

The ‘Supreme’ is the ‘essence of understanding’, that is shining as the awareness of all.
It is purer than space even; and is untainted by any perceived.

It is the blazing light, which reveals even other lights like the sun and the moon.

It is of the lustrous form, since it is free of delusions and ignorance.

From this pure state of Knowledge, the fire of Jeeva rises forth, revealing the perceived,

but burning at the same time by consuming the fuel of experiences.

[That ‘pure awareness state alone’ is the ‘perceiver state of the Jeeva’ which is referred to as the ‘fire-power’.

(Fire is a symbol for revelation and heat. The deluded Jeeva is a fire because he burns, consuming the fuel of experiences.)
This ‘self-awareness state of Reality’ does not discard its nature of perceiving (fire-ness); and is everywhere as the
perception-state of every Jeeva; yet it does not burn and eat the fuel like the Jeeva fire. (It is cool and unaffected.)

It just reveals the objects of the world (as per the mind conception).

If the Reality-state is cool and unaffected, from where forth does the fire of Jeeva rise forth?)]

(ATGTRITdRIsTT PIsTAATLMR: TepTareh:? (79.06)

Though not the sun or the moon or the stars, who lights up everything and remains without getting extinguished? )

HAGATICDITEUDBINET YehIAh: o ARIATCHNEA HAghoUurFrdexid| (80.28)

That ‘awareness state, which reveals the light of the sun or the moon’, shines as the ‘inner essence
of all’, and never perishes even by the ‘Great dissolution-waters’ (whereas the other light sources perish at
the end of the Kalpa).

(TATAFICHEATTT YehIA: TYUAIA? (79.06)

From what spreads out the light that reveals the objects, though it has got no eyes (and sees nothing)?)
HATAFASTHARA! Tgoardd: FITAIRIsHd: YepIRT: TIHA: T | (80.29)

This ‘light of awareness’ cannot be seen by the eyes (like the sun or the moon or the star).

It is of the nature of experience (which every Jeeva experiences as his own reality as the ‘I”).

It lights up even the mind-house (because of which, the mind is able to perceive the objects through
the senses). It bestows the quality of reality to anything that is perceived.

It is endless (unlike the perceived objects which appear and disappear).

It is the Supreme light (which reveals the light, and also the darkness, the absence of light).

T sTHAGTATD A UGN IATedTT T TET TRITAPT: | (80.30)
This cannot be imagined by the mind or understood through senses (like the other lights).
From it alone, even the ‘understanding power raises (which reveals other lights, which again reveal

the existence of objects)’.

Without the lights also, one is aware of the objects as a ‘perceiver of darkness’ also.
[One dos not need any light to know of one’s own existence which exists as a self-revealed light in darkness also.
One’s own existence is self-revealed, and need not be revealed by any other light. This is a common experience.]
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(TACHTSGRIEIAT STl ddd T I AUHATIALTONATelh: & FdIdA:? (79.07)

Plants, trees, sprouts, blind creatures or those who lack the senses also see by which excellent light?)
TAR[CHTSERICTATHAGTON T UI¥eh:,

This ‘Supreme Reality-state’ is also the caretaker of creepers, bushes and sprouts which do not have

senses (like the humans).
(Like the space allows the trees to grow by its very presence, all the plant-life also grows by the very presence of the
Supreme-essence within them also. They lack the senses; yet are the pure awareness-states without the mind as such. )

SCUYAGATPR: ThIRsTHATHD: | (80.31)

It stays as the revelation of their growth (as a mere witness).

It is the ‘awareness principle’ which is experienced as their growth.
(STeleh: PISFRIEIAT, HAT: &: FGHTAG:? (79.08)

Who creates the sky etc? Who bestows the nature of existence to all?)

BTATPRIRITHIATTAT STIANTA det, TATHT Bl AT HIHT cdcared a fhaa| (80.32)

‘Jagat the perceived phenomenon, which is made of ‘the expanse of space, time and action-measures’,
is in the ‘awareness state of Reality’ only. That Reality alone is the Lord, doer, father, enjoyer; yet
nothing also, because of being just the essence of all.

(PN TIGADI: FATCHET HIRM AVSIA? (79.08)

Who is the treasure-box for the Jagat? For which gem the world acts as the treasure-chest?)
HUcaASTeAISUSITGAHHGD:,
This subtle-atom is the casket which contains the gem named Jagat; and does not discard its subtle state

of the atom.

[1t does not change into Jagat; but is a storehouse of any potential-state of the perceived Jagat.

It is not that the solid world is contained within a solid atom-like thing; but the very potential state of the world exists as
the atom of the Reality-Chit. This very potentiality exists as the world, in the awareness-state of Reality.

Nothing happens; nothing appears; nothing changes.

As it is, Brahman alone is seen as the world, by itself, as if another.]

HATTATAUHATCH STl chael| (80.33)

In the state which is bereft of everything (Kevalatva), the ‘measurable state of the world’ does not exist at all.
(How can the unreal exist in the real?)

¥ g FgITia FIF HAfd TP T STcHHqsTEATAGTE TTAT ATOT:| (80.34)

When ‘That alone’ shines everywhere in all the worlds certainly, then ‘That alone’ is the ‘Supreme Gem’

shining inside the ‘casket of the world’.

[Does the world contain the Reality, or the Reality contains the world?

‘World’ when seen with clear vision is Brahman. Brahman, when seen with the corrupted vision is the world.

Brahman is the casket that contains the world as its false information.

World is the treasure of false-information that is contained within the casket of Brahman.

There is not the oneness or two-ness or one looking like two; but only the difference in understanding.

Ignorant men live with the belief in the reality of the world which is just a flow of false information.

Knowers live with the vision of truth, even when false information is flowing around them like floods of waters.

Ignorant are the grass pieces carried away by the flood waters of false information.

‘Knower is the rock that is unmoved with the stabilized intellect” amidst torrents of tainted waters.

A knower always acts in a determined way. He is stabilized in the intellect and is perfect to the most.

Ignorant always act as ‘discontinued chemical processes’ and are always unpredictable in their behaviour. They keep swaying
with anxieties and apprehensions, wants and hates, anger and irritation, attachments and dislikes; and of course last but not the
least, remain sunk in their own self-made philosophies and form-worships.]

(BTSUTETHATDRIRN-EATChISURTET AT T2 (79.09)

Which subtle-atom lights up the darkness? Which is the subtle-atom, and also is not the subtle-atom?)

gelcarda: AlsTRIcATIcaTchIRIED,

That ‘subtle-atom that is not in any measurable place and time’ is difficult to understand (unfathomable)
(because of the blockage produced by the sense-perceptions), and therefore, you can refer to it as darkness.

It is pure awareness which reveals the perceived made of sense perceptions also; and therefore, you can
refer to it as ‘lustre’.
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AIsTed dfafsucarcatTdiaedyr @ &1 (80.35)

It is just the understanding nature, the ‘I’ behind every perceiver; and it is beyond the reach of senses.
(‘I’ the pure awareness is the ‘seer of the seen’ and is always misunderstood as the body.)

Since it is not reached by senses, it is not the ‘darkness where objects are not seen’; it is not also the
‘light, which is sensed by the eye’.

[Reality or Brahman-state is not some dark-state where nothing exists; it is not also some blazing light-state which shines
as some divine light.

Reality is not an entity also. It is something always blocked by the sense perceptions. It is beyond the sense-reach.

You can grasp it as an abstract knowledge only. You cannot go and stay in a Brahman-state (like in a heaven) through
the performance of meritorious and ascetic practices.

It is just the very awareness-state which is shining as the false ego in you.

You can experience it as the Knowledge-state where you nullify the sense-perceptions as false knowledge and keep,

only the truth of Reality as your stabilized state.

It is like identifying the real person hidden by the costume, without removing the costume.

That is JeevanMukti, where Brahman is recognized beyond the ‘costume of sense-perceptions’.]

(PISTLEISTIGY T? (79.09)

Which subtle-atom is far yet near? )

X AisHeTIdIcdTTedgUedlee glar:,

That ‘state of Reality’ is far because it is not obtained as the knowledge of senses.

It is not very far also, because it is the very awareness (as one’s very self-awareness), which makes the
perceived gets understood.

(PISURE HALNN:? (79.09)

Which subtle-atom itself is the great mountain? )

FaGACATS el FHAIURET He| (80.36)

Though this one is there as the subtlest essence in all, it is the huge mountain because everyone
know it always as the ‘I’ sense (I-ness, that is stuck to every thought and action).

dcHdeAT Il HEd ST,
That which is shining as the Jagat is just the awareness-state only; is just the knowledge of the perceived
(knowledge presented by senses and mind).

J cgARRd elrfe damomaa Fwarl (80.37)

The (solid objects like the) mountain etc are not real.

The huge Meru Mountain itself, that supports a Brahmaa’s creation, is inside this subtle-atom

(of awareness) only, as its object of awareness, as its own essence (like a casket being aware of its gem).
[Jagat is not real, because it is produced by the mind-entity and stays only as the ideas and memories.

The mountain you see is not a real solid mountain, but just a picture produced by the senses, named by the mind and
ascertained by the intellect as hard and huge.)

TIME

(80.38) to (80.46)
[ What is ‘Time’ actually?
Is it the earth rotation time, or sun-rise and sun-set time, or star movement-time, or is it the continuous ticks of the clock
or is it the numbers in the calendar?
Time starts for us from the moment of a body’s birth and ends at its cessation; and exists as a life-measure in-between
these two points, long or short.
If the sun was not there, or the earth stopped its rotations or stars disappeared out of existence, how will you calculate
the time? If the perceived was not there at all, how will you know of any time-cncept even?
What is “Time’ actually?
Time is a measure created by the mind to measure its perceived-states.
Time is a concept that is co-joined with the ideas of beginning and end.
Something begins and ends. That is what is known as time.
We measure our time on this earth-planet with the ticks of a clock.
One tick begins and ends, and then the next tick starts. That tells us the movement of time.
Time did not move; but the measures only changed actually.
Time varies for everyone.
For Brahmaa, the world made of countless Yuga-spans, lasts only for a single tick of his clock-measure.
It begins and ends that very instant.
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Within the ‘beginning and end’ of a tick of Brahmaa’s clock, stretch out the expanse of our world with its Yugas and
Yojanas.

Each mind has its own clock.

Each tick of the mind expresses itself as some experience with a beginning and an end.

For some, the ticks last for countless life-times (being ignorant); for some, the ticks are not there at all (for the Knowers
of the Truth).

Brahman (Reality-state) has no clock as its time keeping device.

There are no ticks at all in that state; there are also no numbers at all that measure the time and space.

It is the silent-state without any experience.

No sense perceptions corrupt its existence.

Where is it? How to go fo that state?

To reach it you need not do any penance or meditation; but have to catch the real ‘I’ in you.

The ‘I, which experiences the perceived, between (the false) ticks, is the false ‘I’ and not real.

The ‘I’ which is not bound by ‘ticks’ is the real you.

You never hear the clock ticking away there (in your true essence).

That is the Reality-state that is hidden by the senses and the mind.

The mind hides the ‘Reality of the true essence’ by creating a false ego.

This ego is connected to the body; and so is based on the sense-perceptions only.

A JeevanMukta is always in a chamber where no clock ticks; yet watches the tick of the clock in the perceived world,
like a silent observer. He may not know of it also. What he thinks as the time-span is his time-span.

That is why, such Knowers complete a lot of work in the short time of their stay on earth, because time stretches at their will.
Clocks obey their commands. Clock is nothing but another picture (of the Jagat-scenario) on the Brahman-canvas, like a tree
or a bird; another mind-concept; that is all.

Time is not an independent absolute reality; and you are not inside ‘time’.

Past, present, and future are just ideas imagined by the mind for the flow of sense-information that surrounds you.

Past is memories only; future is imagination only; present is already gone before it arrives.

You can never find this ‘time’, as some absolute measure, as some solid rock-like clock hung above the sky.

Time is just an idea of a beginning that ends already. That is why, Brahman is referred to as beginning less and endless.
A Jeeva is just the idea of beginning and end joined together as one.

Whatever is stretched out as experiences between this beginning and end is the life you live as a Jeeva.

Your world (or life) stretches or contracts within these two co-ideas of beginning and time.

Mind decides the time-span of every experience of every mind, with its own ticks.]

(AT Tg &: Feu: &: HFeulsf fAATH:? (79.10)

What passes as a minute (wink-span) in a Kalpa (Creation-span)?
What though Kalpa, yet passes in a minute?)

AAvufdam & Bav sfa F2ad, Feufd ufadmar ® deuteea H2ad| (80.38)

(What the mind says, that alone is right for that mind.)
What shines conceived as the ‘time passed in a second’ is known as the ‘second’.
What shines conceived as the ‘time passed in a Kalpa’ shines as the ‘Kalpa’.

Hoeufpdlderar & Faw: gfasmaa agtﬂaaaﬁ%;u AAEAT HASYIH| (80.39)

Even the ‘events of a Kalpa-span’ shine within a second (like the stretched-out thread of experiences between
the beginning and the end). The great city covering hundred thousands of Yojanas is inside the mind only.

AR Ferawa: Faefa & FAeaoRAA0T PIseaRamstel| (80.40)

In the belly of a second, the events of a Kalpa-span occur, like the great city built inside the taintless

mirror (as just a reflection).

[In the taintless mirror of awareness, a small stone can also be reflected; a great city also can be reflected.
What the mind thinks, that the Jeeva is aware of as the time-span.

Mind can stretch and contract the time like an elastic-string.

Any experienced event stays as an ‘idea’ only, with its own time-measure. |

fPAvEcdenfegRasadicT: FaTsumdd faged a7 §deTa Fa:| (80.41)

When the (time-measures like) ‘second’, ‘Kalpa’, (space-measures like) ‘huge mountains’, ‘hundred
thousands of Yojanas of space’ exist in the Chit-atom of awareness itself (as only the conception of division,
which is false) then where rises, the question of the two-ness or oneness (which are also just conceptions only)?

PAdeUTHIGHS AT Ergald &, &UcacadAdcd I Teled: FatAiada:| (80.42)

The memory, as ‘I did this in the past’ rises in the intellect (and that alone is the proof of its reality).
(Memory is not such a trustworthy factor also.)
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For example, in the dream experience, what we consider as real becomes unreal within a second,
(when we wake up from the dream).

g Fro: o & gW agaw: a1 heigawifor siaegea afear! (80.43)

When in suffering, the time appears lengthy, and when happy, the time moves fast always.
In a single night, King Harishchandra experienced the span of twelve years (of suffering).

o I 3ecT=d: ACTTCHT AT UT I I dedliced I T fafa a1 (80.44)

The ‘ideas of the reality of the events that occur in some particular time-span’ are produced in the mind
alone, and are considered as real for that mind alone, like the reality of the bracelet seen in the gold.

d AWSTET Al dedl Ay o ¥ glar Reuuiaidd Rl aeaegasgad| (80.45)

There exist neither second nor the Kalpa, no closeness or distance.
The ‘shine of the Chit-atom alone’ (as the understanding principle) appears as the multifarious objects,

though not another, but as another.
[Mind alone writes the stories of time and place. Each mind is an author of a fiction called life with its own time and
space measures, like a dream-event experienced within oneself at some time at some place, as imagined.]

UhTRITAAIGUEIAN: &T0TheUd: ThfaeedRd o Aalsfed #AWIR| (80.46)

Ideas of ‘Light’ and ‘darkness’, ‘near’ and ‘far’ ideas, ideas of ‘second’ and the ‘Kalpa’ -

all belong to the one single principle of Chit. There are no differences at all in the least.
(Awareness-state alone reflects the mind’s concepts as if real.)

(fh UcgetHagy b Adaaeadeas1? (79.10)
What is directly experienced as not existent? What is conscious, yet non-conscious? )

Tcg&TAeTHR cdTd,

Reality is directly experienced being the essence of sense experiences.
(What is sense-perception but the direct awareness of some object?)

AUcgel ddrsaT,

Reality is not directly experienced because it transcends them (since it is not perceived by the senses).
[Reality exists as the ‘perceiving entity’ and ‘perceived object’ both; as the ‘seer and the seen’.

The rose flower that is perceived, and the perceiver of a rose, are one single process of perception only.

There are no two different things as the rose and its perceiver. Awareness alone exists as the perceiving state of all the
objects. There are no individual or objects as separate realities.)

LIy digfa dar g¥d HgY:| (80.47)

It rises as the perception-state itself, as the perceiving entity (along with the perceived object) (as a single state of
perception); or rather, the perceiver alone (as the Reality-state) is directly there, as one’s own self.
(FCHEITA gFaiaraehrot hd T FIH? (79.25)

By whom are the threefold principle of ‘Seen, Seer, and the Seeing’ pervaded like the bracelet seen in the gold? )

ATdcheh A EddeIEdd §AdT ATded TIAUTEATdeAdd a1 FHell| (80.48)

As long as the idea of the bracelet is there, gold is not there as if. As long as the perceived-world is
perceived (as real), that Chit-essence the very substratum of the world is not there as if.

hehcdspasty FavTcafdardd bae fAe U s@la aReadl (80.49)
When the bracelet-ness (a mere conception of the mind), 1S not conceived and not seen (ignored), then the

gold-ness alone is left back; similarly, the taintless pure Brahman alone is understood as left back and
spread-out (as the world-perception) (at the rise of ‘True knowledge’).

Hdcared HedT,

Since ‘That alone’ is everything (whatever is there as the world made of objects, people, thoughts, ideas, experiences
etc), it alone is real thereof.

g?—‘r&ucalaaag:,
‘It’ is not observed to be there (covered by the false idea of the self that is based on the body-identity), S0 it is
deemed as unreal thereof.

AcTeTadeTcHcdTd,
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‘It’ 1s understood as the conscious-state because of the perceiving nature (being conscious of everything).
AcATHATTEA A (80.50)

Since the perceived-state does not occur at all, it is ‘Achit’ (not any conscious-awareness also).

[When a man appears in the costume of a monkey, you are able to see the monkey alone as real; and react to it as you would
to a monkey (maybe with fear).

Why do you see the monkey as ‘real’? Because the man who is wearing the monkey-costume is real!

Reality of the monkey (false information) is there because of the reality of the man (right knowledge) who is in disguise.
The man alone is real; he can appear covered by the monkey-costume alone.

You cannot see the man removed of the costume ever.

You have to know him by piercing through the disguise (through reason) and understand that the man alone is real,;

and act fearless of the monkey which is non-existent.

This is how the Knower acts; he is always in the knowledge of the Reality that is covered by the sense-perception.

He may also see the monkey of sense-perceptions; but knows that it is just a disguise; just some false information that is
concocted by the mind.

Brahman-state is the Reality that is disguised as the perceived-patterns of the sense-drawn world.

The Reality of the perceived is understood because of the reality of the Reality-state alone.

Ignorant believe in the reality of the disguise; Knowers know the truth behind the perceived.

Mukti is just that; to always be aware of the Reality that is concealed within the costume of the perceived.

It is a state where you see the monkey; play along with it; but yet have the knowledge within your heart of hearts, that there
is no monkey at all; but a man alone is covered by a costume.

Being everywhere as everything, Reality alone stays as the ‘real’.

It is not understood because of being blocked by sense-perceptions; so it is not there as it were (like the mirror is not seen
when reflections fill it completely.]

CONCLUSION

CHIT-CHAMATKAARA/CHIT-MAGIC

[Reality is always mentioned as the Chit-state because it is aware of the perceived.

Since the perceived is just a mind-construe and not real, where is the question of awareness also?

All these words conscious, inert, awareness etc are used from the level of the perceived only.

Reality cannot be described as inert or conscious; but just is the reality-principle that holds the entire unreal as real.]

RaAchRARTCAI AR UTAHTCAT SorcafAegand Redcadea $d:1 (80.51)

In this “Jagat - which is grandeur of the Chit-magic, which 1s just a reflection of Chit-Reality,
which is unstable like a tree hit by stormy winds’ -
how can the ‘consciousness’ and the ‘(imagined) inert objects, of which it is conscious of’,

exist at all (as two separate-entities dependent on each other)?
JAGAT IS LIKE A MIRAGE-RIVER

AT AT GAET ATHA HIITO0THI, TF GraRkdAgd adT FRIgrae S| (80.52)

The excess of heat alone appears as the mirage-river sought by the deer.

Similarly, the non-dual reality swells-up in knowledge, and the Jagat shines as a state of Chit.
[Non-duality can exist when there is the sense of duality as opposing it.

Heat alone appears as the water in the desert, as an opposing principle.

When Reality is aware of its non-dual nature, it shines as the duality of the world.

When Reality is aware of itself as many; the ‘many’ comes into existence as it were.]
JAGAT IS LIKE GOLDEN SHINE OF THE CHIT-SUN

HPIRYTA: FEARTAATIT TSATHI IHFEIAATEAT I Dhediga ha @:| (80.53)

How can there be the question of ‘existence or non-existence’in the ‘subtle-lustre of golden light
(golden disc) that is formed by the sun rays’, where the sun remains unaftected and changeless;

like the Kalpa (Creation-span) where also, such a question does not arise.

[Our eyes only see the shine as gold; not the sun. Sun is as it is. Our mind alone sees the Jagat; Reality is as it is.
Brahmaa is also part of the perceived only and is an imagined concept as connected to the reality of the perceived.
He is as real as the perceived only; or rather as unreal as the perceived itself.]

HARIAYRUNSS W JAT HAfd Beael dAT SWIMes Alfd Redcddas Fa:| (80.54)

The gold-ness glitters in the empty sky with the minutest lustre of the Sun; so also, with the minutest
lustre covered by Avidyaa, this Jagat also glitters (as an appearance only).

Where is the so-called perceived, as experienced by a perceiving entity, as another?
[The very disturbance or agitation or excess of knowledge exits as the perceiving state, like the heat existing as the
mirage-river or the white lustre of the sun appearing as gold.]
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THE WORLD IS NOT A SOLID ABSOLUTE REALITY
< AN AN hd .
TACIITHHUNIR FSINGA o TeeATHIAT AGIGIG GIHHHA S| (80.55)
Solidity (blockage) that is felt in the ‘cities of imagination’ or ‘illusion’ or ‘dreams’ is not there,

but is experienced as real.
Understand that this Jagat is also like that only, and is a prolonged illusion.

qAT JAAIAIHTITATFATH AT, [eranrr o faaifa Femsgardefia: | (80.56)

For the one who sees the Brahman-Reality alone as the substratum of everything, as it is, and has
attained the taintless-state by the logical analysis of the given examples in the intellect again and again,
the illusion (realness in the ‘Seen’) completely vanishes off, never to re-appear again (for, even the Creation
does not happen for his knowledge-vision).

o PSIBRIAHACT TIHICATEd,

There is no difference between the solidity and the empty expanse - except as the ‘sense of division
experienced in the perceived (as varieties of objects)’.

HTSTETSaheldldge ®edd T (80.57)

Such an idea of division which is well-rooted ‘from the state of Brahmaa to a pillar’, is well-rooted indeed.
[The solidity of a rock, is the repelling state of touch, that is experienced by both the ‘rock and you as a human’, or an

ant even. Rock has no mind-factor; but that is all the difference is. You are a solid thing for the rock; rock is a solid

thing for you. Solidity exists as the delusion in the form of a Jeeva and its perceived object. Solidity is an experience of

a mind in emptiness; and is not real.]

gfaHrETIGIenY) Heded Hdied dT:,

The objects in the ‘perceived shine in the Chit-expanse’ are just appearances only (as surface-patterns);
and have nothing inside them as solid.

Uhdfed TfayTear: gamivs sa gam:| (80.58)

they are indescribable (except as sense-patterns); since they are just the mind-conceptions, and shine like the
rays that are the ‘dense form of lustre’.

JADBTHATTHEET FITHACHRANT:,

[Mind’s function is to produce divisions.]

Because of its own power of Chamatkaara (magic),

the very nature (Pratibhaa) of the ‘pure awareness’ that is shining as the mind,
exists as the separateness of the objects.

gaifeaar & ufasr o gateAdsad| (80.59)

Since it alone is the essence of all the objects shining as the perceiver and the perceived,
similar to the ‘essence of the tree that is inside the seed’ is not separate from the ‘seed’, yet is at once,
the countless trees which are its potential states.

Aol geTcd AATSATAT IYheh TATSHETSICHE A HATDBIRMEDPIAA | (80.60)

The tree-state inside the seed is not many;

but still is many (as the future potential states of that seed), and is seen as ‘one’ only,

without the division of the seed and the tree as such.

Reality-state of Brahman also is the quiescent-state like the empty expanse without divisions;

yet is the potential state of countless perceived-worlds that stay divided.

[Tree has to grow in a time-span when planted inside some fertile soil. Brahman-state is not a seed that needs the place
and time to burst forth as worlds. It is at the same instant the seed and also the countless trees of worlds, as all the space
and time boundaries. It does not grow into a world-tree; but exists as the worlds ,though undivided as the worlds.]

AT TG RATIIAT TN seaeTSToTd: Afaicairedicedfasadn| (80.61)

[Seed is just a seed all over; you cannot see a tree inside it. The seed and the tree stay as the complete-essence of each other.]
The tree inside the seed is the ‘undivided oneness’ of ‘one single expanse’.
Similarly, the world inside the Reality-state of Brahman is also undivided, and stays as oneness as

the non dual state; and only as the witness-state of the perceived.
KNOWLEDGE-STATE OF REALITY
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e FATAATHBHAANCHET AGITE Draed holleheled] hATI|

There exists nothing but the quiescent, unborn state without beginning or end; there exist not any
perturbations of any sort.

[Knowledge is without beginning and end; is unshaken and uncorrupted by any perceived; has no beginning or end.]
o= C [N AN AN O AN

[Age g ATedATANPAADATSATHTHETHSTHD [APTHATET | (80.62)

It is a state without any duality sense (that is felt as real).
It is quiet, because the perceived world has no effect on this knowledge (like a painted picture of a fire,
does not burn actually).

It is the excessive state of overflowing knowledge.
(It is a state where you stay amused by knowing the trick used by the magician, whereas all others stay deluded by it.)

It is very pure, since no incorrect information can corrupt it.

It is a state where everything is perceived as the information produced by the mind through the sense-
tools. It has no beginning-point (since it is mere knowledge-essence only).

It stays as the beautiful bloom of this perception.

TI- g
Demoness spoke

3  GAifh: uraell da AfEAOT: TS TSNIUATET SENAY HINATH| (81.01)

Aha! The speech given by your minister is sacred and filled with Supreme-essence.
Hey ‘king with the eyes like lotus petals’! Now you speak!”

TS

The king spoke
REALITY-STATE NAMED BRAHMAN, THE ‘SUBTLEST ATOM’ THAT IS WITHIN ALL

[(FATT TeadT Hg dHedd Tal AIdH/) (81.05)

(Bhadre! Hey good lady! That Brahman-state (swollen state of Knowledge) which is ‘existence only’ and
which is eternal (without beginning or end) - ‘That alone’ is referred to by you (in all your questions);]
(81.02) to (81.05)

SRTAYcIATHTAN TEITE: sripsiien

‘That is the state’ where rises the unshaken ascertainment about the absence of the realness of the Jagat;
ATHBTHITTNTHT T RITE:,

‘That state’ is fully attained by that mind alone, which has renounced all the conceptions (based on the
realness of the Jagat);

JcHPIITARIATEAT STITHATHEL:,

by just the contraction and expansion of ‘That state’, the dissolutions and Creations of the worlds occur;
8T deleddreF Ay ararHMR:,

‘That state’ is the subject-matter of the Upanishads, but yet is beyond the reach of the words;

PIEGATATEYT ALY PCgAHIH,

‘That state”’ (as the subtle-awareness which is indescribable) -

is in-between the two extreme ends (beginning and end-point of any cognition);

(and shines as the sensed-object also which is not there actually) (and knows the two ends also though they are not really there);
yet exists as the knowledge of the two ends as divided by space and time (as the magic of joining the conscious
and inert, to rise as a perception-state);

TE RTAA ofiell SOTeeReRe, 6T facAPcdsiT @ugad Asiivsdr,

‘That state’ which is sporting as the minds, is this Jagat with the moving and non moving things;

in ‘That state’, the ‘dense state of one-ness’ does not get broken by existing as the ‘entire world made
of divisions (Vishvam)’;

AT deddl HG 6T §eT ATdA| (81.05)

Bhadre!hey good lady! That Brahman-state (swollen state of Knowledge) which is ‘existence only’ and
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which is eternal (without beginning or end) - ‘That alone’ is referred to by you (in all your questions).
[Brahmans-state is the Jagat, yet the Jagat is not really existent. How?

This is how! Imagine the state of Brahman as some one who analyzes oneself and understands oneself as so and so.
Since Brahman-state is the potential state of any experience made of the ‘I and the object’ (seer/seen), it instantly knows
what all probable states it can rise as.

This state alone is known as Brahmaa/Aakaashaja, which exists as the countless experiences with countless Jeevas that
are stuck to those experiences, and the Jagat is there as if; but the Jagat is not really there, because it is just the
‘self-awareness state’ of Brahman. That is why, this ‘self-awareness’ is the common-essence of all the Jeevas.

Each Jeeva is Brahman glimpsing its own potential state and experiencing the same, because of forgetting one’s true self.]
THE FLUCTUATING STATE AS PRAANA

(PsT W’q &h:? (79.11)
Who is the wind (Vaayu/that which blows)? Who is not the wind?)

TWISUdEATEry: FaHTfederedd,

‘This one’ is the atomic (source) essence of all; it, (though motionless), feels the ‘movement’ as the

wind within itself, and by its own delusion sees itself as the moving-wind (the principle of Praana which
exists as the movement-power and agitates as the mind).

Har 7 fhfagrarte dae YgadHl (81.06)

Therefore, there is nothing called ‘movement’, and what exists is ‘pure awareness’ only.

SHABDA, THE DISTURBANCE IN THE SILENCE

(reGTseE T H:? (79.11)

What is the sound (shabda/disturbance), yet is not the sound)?

ACHIGATEDEG: AGET HIfededd dalsT AERAETITEIAN I1d: | (81.07)

Being aware of the agitation (Shabda), it itself is the disturbed-state, and sees the disturbance as the
world. Therefore, it is far beyond the reach of the ‘sound and its meaning’ (words made only of sound-
modifications that belong to the perceived world).

(@: ¥d a7 fFR<a? isg a% 7 & #aqe (79.11)

Who is the ‘I’ and what is the ‘not-I’? What is everything, yet not anything?)

sul: q6 o fohfRre,

That ‘atomic essence’ alone stays as all (the perceived) (as if real through the medium of mind);

yet it is not anything at all (since it is not produced through the mind-medium).

AIsg e § g =,
It exists (or is seen) as the ‘I’ talking to you here as the king (and also ‘you’ talking to me as a

demoness); yet is not the ‘I’ (or ‘“you’ or anything else) (because it is not bound by the measures of
space and time like the ‘you’ or ‘me’); yet I am ‘that only’ (for, what else is there?).

FAAFATHAS TN T GfaHNdTT HROTH| (81.08)

The cause for such a state of the perceived, is the natural power of the Reality-essence to exist as

any perceived-state (such that any potential-state stays as the experience, instantly).

[Any idea in the mind has the potentiality to become an experience. If you are a victim of bad experiences, it is brought
about by your own anxiety-states of the mind which imagines various possibilities of events and suffers.

A Jnaani does not have any anxiety or imagination. His mind is empty of any potential state. He just goes through life,
as if walking through an empty expanse filled with the ghosts of others.]

(7o IR oeeariy agsicatal ot o fhfogald, fheq ¥4 o @37d| (79.12)
What though obtained after hundreds of efforts in many lives, nothing is obtained actually, but not completely attained also?)

AT JFATAUTE TesTTHT T fohaa o<y 1afq,

This essence within, the Aatman, even if it is obtained after hundreds of effortful practices, nothing gets
obtained (since it was always there and never was non-existent). (It is already gained; but you do not know of it; that is all).

dddcm# ar a fha<| (81.09)

It is the Supreme gain, for it is the only real thing that has to be obtained; or rather nothing at all (for why
you have to ‘obtain’ your own self?)

ddsoled a8eay Ffadafaf@l hacgied! arae Al Fefehruepd | (81.10)

Till the time the true knowledge (Bodha) rises like the axe which cuts off the root, the creeper of
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worldly-existences (as the non-stop rise of Vaasanaa-fields) will keep on blooming for long, in the
‘spring-seasons’ namely the ‘various forms that are newly produced’ (after the illusion of death).
(TaEI SAfAdae: dealcHamsidg:? (79.13)

By whom the Self itself is taken away by remaining in its own nature?)

AT TOcd TRIAANHT TS IUATFYAAE FIEAAAUeTRaH | (81.11)

By this (Supreme) atom alone, the natural state is lost as it were, by taking on the form of the perceived,

like the heat appearing as the ocean (in the desert).
SEEING ONESELF OUTSIDE OF ONESELF

(FAT[AT: fhaa AFT&HaA JuiA? (79.13)

Which subtle-atom keeps the ‘tri-world with its Meru Mountain’ within it as a mere piece of straw?

A GiACuAT ATTETS qui afFicar IRAEAEY A”TCHAGAIETT | (81.12)

This ‘atom of awareness’ only, sees itself as bound by delusion, (as a Jeeva limited by space and time
boundaries), by throwing out the grass-pieces like Meru and the Tri-world (as objects perceived in an
‘outside’), by seeing an ‘outside’ within itself (like you see yourself on a mountain in imagination, outside of
yourself) (though there is no ‘outside or inside’).

RIGUIRe} Fuefea dgeaa afg: HeheUsdifergaraie eeledisT f& Tfon:| (81.13)

‘Whatever (potential state) is inside this Chit-atom’ is seen outside as it were,

like for example, a passionate man experiences the embrace (of a lady) etc in his imagination.

(All the Jeevas experience an outside-world as per their intellectual-state, in the similar manner.)

[A ‘totality of random potential states of experiences’ collect together as a ‘totality-mind’, like water drops joining together
to form a huge wave, and rise as a Creation-span with a beginning and end, bound in the time and space concepts. ]

anfedt FaufrRmdafearcar aury] RIARE Fhed udd: FTad:| (81.14)

Whatever the ‘omnipotent Chit’ conceived with the ‘concept of beginning’ as the ‘perceived’,
it sees everything as that only (like a sugarcane is the same from the sprout to the fruit),
like seeing itself as a mountain (with all the required characteristics from top to bottom).

AT IEAEaITAT Ufadaa aadr gIdardt eeedisT frenef=: | (81.15)

In whatever way it wants the perceived to be (as per the conceptions), it sees that only as it were (seeing

the reality of the objects in its front only, in an ‘outside’), like a new born child (with no thinking capacity).

[Creations are countless, and the nature of Creations is based on the nature of the totality-mind.

Therefore, some Creations may have no lives at all, some may be just rocky terrains , some filled with demonic beings only,
some with realized Sages only, some with beings with body-based ideas only, some with superstitious beliefs only, some with
beings given to rational scientific thinking only, and so on.

Similar Vaasanaas collect together to rise as a totality-mind, and the Creation exists as those Vaasanaa-fields experienced by
those Jeeva-things of that Creation.]

(PISURT HIeHATIT ATSTAATTITA? (79.14)

Which staying as the atom itself cannot be measured even in hundreds of (countless) Yojanas?)

WA AT UREATHAT TFufasr uqRda#| (81.16)

The ‘entire perceived phenomenon’ is filled up by the tri-fold form of -
the ‘utmost divisible point of atom’ in ‘space’,

the ‘subtie-atom of time’ as change,

and the ‘awareness-atom’ that perceives’.

HURE F ACAY ATl AASaY HTcarceATiGeagaIcarcerepia: | (81.17)

This ‘Reality-state’ acting as the ‘three forms of atoms (space, time and awareness)’ cannot be
measured in hundreds and thousands of Yojanas also; since it is everywhere as the very space; as it is

the ‘beginning-less support’ behind all the ‘beginnings’; and is the ‘formless’ that supports the ‘forms’.
‘“THAT’ DIRECTS; AND “THIS’ DANCES

AT it Wz gar arel: UaRid gHaeRaga s aaied:
RIgTeha qead FUIAqUi ST AcTAsTeRd dgfggeanfd=ad werl (81.18,19)

A deceitful young man provokes the mind of an innocent (naive) girl (and makes her move as he likes) through
his various actions of the eye brows, love-filled glances, eyes expressing longing and other movements.
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Similarly, by the presence of the Chit and its conceptions, this entire Jagat (like a senseless girl) dances along
with its mountains and grasses without a break, expressing various gestures accordingly, at all times.
(FEATUNTER Hfed fohemafasar ger? (79.15)

Inside which belly of the atom are concealed countless pots holding the Earths (worlds)? )

AAITATRUCATGU[AT aTHAT JAUT HIAGT TEagrE Ppedl Aaeafl®aa| (81.20)
By ‘this atom’ alone, whatever is conceived inside (as potential states) by its awareness-state,
that alone is seen as if outside, filled with mountains like Meru (the central pillar that supports a Creation).

(UcTATEDISUFRT: FYEAUPI: ATATIRIGHIICHT, BIsUfEed: Radzaa:? (79.16)

Which subtle-atom appears gross like the Meru Mountain, by discarding its atom-ness? Which ‘subtle-atom that is subtler
than the one hundredth part of the tip of a grain of sand’ is like a high-rising mountain? )
HOW CAN YOU COMPARE ITSELF WITH ITSELF? WHAT IS THERE OTHER THAN ITSELF?

feerpeTIAd G UcdlcA®dl Jod ATTIMTHNEICATAY FaH: GUsh: | (81.21)

It is bigger than Meru even, since it is undivided by the directions and the time-factors; but it is supremely

subtle-atom, even than the one hundredth part of a hair’s edge (smallest atom-size that can be imagined).
(Since it is existence alone, how small can you imagine it to be in your mind?
Whatever is the smallest for your mind, it is subtler and smaller than even that.)

YEHIGATHIRIETET WHATIAT MAT o f& Freiferefeavuaiial (81.22)

It is of the nature of pure awareness (bereft of any second thing) and so is referred to as the ‘supremely
subtle-atom’: though it is not proper to compare it with any other atom-structure (which is obtained by
dividing an object into smaller things) like comparing the Meru with the mustard.

ARTHUATcd AT WATCATR ¥FAa dehcdd AT FATT HAG| (81.23)

All these words like ‘atom’, ‘subtle’, ‘gross’, etc belong only to the world-vocabulary of the perceived,
and appear in the ‘Supreme state of reality with its power of delusion’.

Like imagining bracelet etc in the gold, and comparing the bracelet itself with the gold, is not proper;
the ‘many’ (shapes that are made of gold) that are conceived in the ‘oneness of the gold’ are not comparable

to each other.
(‘Many’ (Naanaa) refers to objects that are different, but not to the same thing that is differently seen.)
[In reality, Reality is not an atom or source-state also. What can act as the source for something (namely the Jagat)

which is non-existent, like referring to the mother of a barren woman’s son?]
‘SELF-LIGHT’ LIGHTS UP BOTH THE LIGHT AND DARKNESS

(PYST]: UBIATHHAT §U: Yeheaue:? (79.17)
Which subtle-atom is the lamp that lights up both the light and the darkness?)

Uehelsald & ThIRNsIHATeHAT TIaaTARgal & e ddad: | (81.24)

Through this ‘lamp of awareness’, the light and the darkness both exist as the experienced.

If this perceiving light (Self) was not there, then the other lights will remain non-existent.
(What other light can be there? You do not need a light to reveal your own existence.)

afe gEifesd ad P 518 9ad ad: fhecas &6 gl Taicrd ary [ (81.25)
If the sun and all the things of the world were made of only inert matter (and had to reveal the perceiver

as an object), then how can a perceiver know of himself (as a person perceiving an object), or what can

reveal the other (inert) lights (if the perceiver is absent)?

[If you were not there to see, how can an inert world come into being ever? Unless you are there to understand, the very
history of the world remains non-existent; since the world is there as ‘your counter-part of understanding’ only.

Even to form a theory of Creation, you as an ‘understanding entity’ are needed to conceive it.]

YEFATARITd Jckad: AT AT TSAGULAT doil T8 dieaiecad| (81.26)

The ‘pure awareness state’ is alone the essence of a perceiver.
By that ‘atom-source’ only, the (ordinary) light is seen, as if outside.

doliEgdhegaglel o fHeaile TAE= varaea fersied Tgul Maeaepeord| (81.27)

The lights of the sun and the fire are not different from the dense darkness (everything is inert only as part of
the perceived); the only difference between these lights and the darkness is the white and black colours.

TR FhooTalederl ATAERATIA deFdrRIdAae At aar: afd:| (81.28)
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Mist, if it is dark is known as a cloud (mist alone is the cloud also); so also, the light and the darkness

are not different actually.
(The capability of the eye to see objects alone is referred to as light. The darkness is its incapacity fo see the objects.
This ability varies from animal to animal. For some animals, what we know as darkness is the light that helps them see.)

SEARUAFATT [Aerfeed: fohelddl: Iar qufad dad deuddadn | (81.29)

The “Sun of Chit’ (Chidaaditya) burns (lights up) them (these inert light sources of sun and fire) for perceiving
the inert objects; and that is how they gain their existence.

duBRERc URfeaadfegd: eadfe: Retearcaasaadiea:| (81.30)

The “Chit-sun’ alone burns (reveals) the night and day without ever taking a break, inside and outside
(as concepts and their revelation) without rising or setting, like the ‘dense inside of a rock’ (changeless and silent).

B #1fa a9 Shaey giddicHd: ATAUTFHATUSIGAT $Hel HidSadhier| (81.31)

The Tri-world, like the ‘hard hollow of a hut filled with varieties of objects’ shines, because of this

Jeeva’s nature of ‘awareness essence’ (burning like a fire inside consuming experiences).
[The ordinary darkness exists as the absence of light; the Jagat is also a darkness-body that exists because of the absence of
true knowledge. |

dHECT THAT SEATIAAIATIHAT TIISHEAT HIH FAHNEI | (81.32)

The ‘state of darkness’ (the absence of light) of the ‘darkness-body’ (ignorance-body named Jagat),
shines forth without perishing (as long as the light of knowledge is absent), through the ‘ignorance-state of
one’s true essence’. This darkness (the absence of true knowledge) lights up the entire world (as real).

TEilcHel JUTHUT dUdT Yehdipd Uhiiaadr: & f&dd udheipd| (81.33)

The sun burns and opens up the petals of the lotus; so also, Chit-state burns as it were and opens up
the petals of the light and the darkness.

3P PdeAoNTd SAAAIPId JAT, FATS: FEadT pedr aAqATPpld TATI (81.34)

Sun (the source of physical light) by its very presence (and absence) makes the day and night; and

reveals the objects. Chit also reveals the perceived form of the world, by being absent and present.
(World exists where the ‘Self-Knowledge’ is absent; and is non-existent where the ‘Self-knowledge’ is present.)

(PEITONTEY Ifed HHAATIHAIUT:? (79.17)
Inside which auspicious belly are contained the subtle-atoms of experiences?)

R’ afed GHAITIHATOTE: JAT AYIHEITd: JOUUAGHIAT: | (81.35)

Inside the Chit-atom stay all the atoms of experiences (of the perceived scenes) (as the potential states similar to
the unformed waves), like the ‘riches of flowers and leaves’ stay inside the ‘essence of the spring season’.

3gfed FRIGUING HAITIHATOTS: AYATHEIA 3 GUSUIFWT:| (81.36)

The ‘entire hosts of experience-atoms’ rise in the ‘Chit-atom’, like the ‘beautiful forests filled with
varieties of trees and bushes’ rise by the ‘essence of the spring season’.

(PISURA T FTGU HEaGAsTANA? (79.18)

Which subtle-atom though extremely tasteless, tastes without a break?)

[Chit is not a joyful experience by itself, yet it supports the joy-experiences of the Jagat-state, like the tasteless water
allows the varieties of tastes to be enjoyed in all the liquid-forms.]

u{d-ll(-d-llUi{rqrdm &dlg: HEATIRIA,

The ‘Supreme atom of Chit’ is completely without any taste (‘joy’ as defined in the perceived world),
because of its extremely subtle nature (because it is beyond the reach of the mind and the senses).

HHIEAIGHADTTch: Fed FIAA| (81.37)

It itself produces the entire experience of taste in everything (in objects, people etc), and enjoys itself,
(as if divided, as if tasting oneself, as if enjoying one’s own image reflected in countless mirrors of Jeevas).

aQr A ATH T BIRCIATASTIEIRYT: ufafdeafdacet d ar aecgal Taa:| (81.38)

Whatever taste is there (as enjoyed), is in the tasteless pure water only (so the taste, the enjoyment in the
objects exist only in the ‘tasteless Chit-state’ which itself cannot be enjoyed as an outside thing).

The reflections in the mirror can exist only in the pure state of mirror only. Without the mirror the
reflections cannot be there; without the Chit, the world of experiences cannot be there.
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(P eIl FIAUAT FIATTATH? (79.18)

Which subtle-atom discards everything yet shelters everything)?
[Self-awareness (Chit) is not affected by the absence or presence of objects.
It is everything as their awareness; but is not any thing, because is without afflictions.]

cISaT HeYd Hd ReATHUTATILAT,
The ‘Supreme atom of the pure Chit-state of Reality’ exists as everything, yet discarding everything
(is unaffected). [A ‘Knower of Chit’ also stays as everything, yet discarding everything (is unaffected)].

cIh STGHTATAT HiaedT HAATATH| (81.39)

By not perceiving (it as real), the Jagat gets renounced.

When perceiving (it as real), everything is supported by it (rendering its realness to the perceived objects)
(like an inert costume is made alive by the person who wears it).

(PATCHATEBTCARDATIATESTIG STITc? (79.19)

By which ‘subtle-atom which has not the power of covering itself’, the world is covered?)
AT FATCHIE! FIATTSIGd S Rama@a i §9ard fadaad] (81.40)

Like a canopy spread-out covering all, the ‘Chit atom’ itself covers the ‘entire perceived phenomenon’,
‘concealed within itself as the divided’, in its ‘potential state of delusion’;
and is powerless (as a deluded Jeeva, who is ignorant of his true self).

HeAIE F AdAITd WHTCHATFRIPIA: AANIY &TOTATY ISl gaiaed JAT| (81.41)

Like an elephant cannot be away from the Doorvaa forest (which it is fond of) (and eats them, only to get torn by
the thorny plants), the ‘expanse of supreme Reality-state’ (which is the deluded state of a Jeeva), has no power to
remove itself even for a second, from the ‘perceived’ (world of people and objects looking real and attractive)

that is concealed within itself (as ‘the ready to open up, non-stop Vaasanaa experience fields’).

[A child which is asleep, is not aware that its precious grain-piece is lost; but the child which is awake is very careful,
and hides off the grain-piece, and never allows it to get lost. So also, a Knower who is awake in knowledge never allows
the Aatman-awareness to slip off; but the ignorant one is always lost in his painful life-dream, and is forever lost to the
attainment of true knowledge.]

dUTARhleddlied 4 FTdl MU §T0Td SHTGIAThUT dTel 34,

A child which wakes up from the dream (or searches for the grain-piece), hides off its precious grain-piece,
so it will not get lost ever; but not the sleeping one, whose grain-piece remains lost because he is not
aware of it. Similarly, though covering the entire Jagat like this (within itself, as the divided deluded state of
existence), it hides off the Aatman when it knows itself (through the Vichaara process supported by dispassion) (but

not so, when it is lost in the dream of ignorance).
(Why the Supreme acts as if stupid?)

378l g (81.42)

Aha! This is wonder of Maayaa, the dense delusion-state.

(STeerd & HEON: HEAAT Shafd? (79.19)

When the Jagat gets absorbed, how does it not remain alive, though it exists as real by the realness of the subtle atom?)
RIeAAIAIAE SHTcHATY Safd, aiedaaids fafaa aardelr| (81.43)

Through the support of the ‘Chit alone’ (ChinMaatram), the Jagat even if it dissolves off (at the end of
the Kalpa), stays alive (ready to sprout again), like the ‘array of forests’ (which fade off in the snow-season,
again appear) at the rise of spring-essence.

Raadaaf@e @dr sefealfed, AYAradcaraadr & aa@uses:| (81.44)

The same dissolved-state of the perceived (potential state) rises as the Jagat, like the ‘forest areas’
appearing in various colours and varieties, through the essence of the spring season.

T Reagdde Sorfecdd [desdd, ad@eaiddd ca fafg Tedaaeana]| (81.45)
Understand that Chit-state of reality alone is real, and is seen as the Jagat.

Understand that the ‘essence of spring’ alone is the appearance of leaves and the blossomed bushes.

(3TSTATaIE: BHISU]: HEHDBIeATded:? (79.20)

Which subtle-atom though never having limbs, has thousands of hands and eyes?)
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gagafauRcacde g araed:,

The ‘state of Reality’ is the ‘supreme subtle essence’ of ‘all the limbs that are active anywhere and
everywhere’ (as all the Jeeva-states anywhere and everywhere whenever wherever) and so, is endowed with
thousands of hands and eyes.

WAVRAT fAcareTazale: | (81.46)

‘That subtlest atom-essence alone’ (as all the states of Jeevas) exists as if with all the limbs, though it
never actually has any limbs as such.
(! AR HAgIheU: deddlerdifa I? (79.20)

Which is the ‘Nimesha’ (the minutest time-span/ wink-span) which is the great Kalpa and also hundreds of Kalpas?)
faduiemaarar & Keon: ufasrdd aa: deuasdla: o ardwaredad| (81.47)

The winking span (the very same instant, as the very nature) of the Chit-atom, shines forth as hosts of
thousands and thousands of Kalpas of all the Creations of all the time-modes at once, like the ‘old
age and boy-hood (of many years)’ seen in the momentary span of a dream.

dd: A1sf fAANY]: Seupierdeadd Faaariderda Ufader fasFd| (81.48)

The ‘subtle-atom of the winking-span’ alone shines forth as millions and million thousands of Kalpas,
by the (effortless unaffected) ‘play of the Reality,” which shines like this, by exhibiting its wonderful nature.

HYPaAd JAT PehdeTo Acdd AT YcIIEAG oY PHedicrad: | (81.49)

Though not eaten, sometimes the feeling comes that ‘I have eaten well’ (in a dream); so also, the ‘idea
of the time as passing a Kalpa’ rises in the ‘timeless span’ of a ‘winking instance’.

3T HhaTTEHAIcdd YcARAMieled: TRIed ATHATAET: FIC FFAIOT JAT| (81.50)

For a man who has not eaten and who believes that he has eaten (without the actual event happening) (but
by the trick of the mind), the ‘world events are also perceived as if occurred’ (because of the mind’s power)
when living through the Vaasanaa-fields (as at some place at some time), like seeing one’s own death in
the dream. (An event that has not occurred appears as if occurred by the mind’s power of imagination.)

ot Sfed fasfea wieaeds ga ga: difa Ashdeara Fpereagiide=an? (79.21)

In which subtle-atom the Jagats exist like a tree inside the seed (without differing from the seed) after the dissolution,
like the seeds which are without parts, and are non-sprouting?)

SoTied gRfasica wamit Rgreafa, afasman: gaded ad wa & w1 (81.51)

The ‘Jagats’ stay established in the ‘Supreme essence of Chit-state of Reality’.
The entire hosts of the perceived-worlds rise from ‘That alone’.

TS I TAEATCHIAGTA ded dd,

‘Whatever is there’, ‘wherever as conceived’- rises in the ‘spaceless timeless formless Reality-state’,
‘there itself’, ‘then itself” ‘instantly’, ‘as if experienced’ (as a joint- state of the perceiver and the perceived as one).

AR faeRIE T8  IeasHAA| (81.52)

The ‘divisions of forms and other changing patterns’ are not at all seen in the ‘taintless state of the
Chit-expanse’.

RIfS e ™ adeeia qufa sfasafea o gafa afea &ier gar sal (81.53)

All that are in the past as having occurred, all that are seen in the present as occurring now, all that
will occur later; all these are already in the state of ‘already experienced’ in the Chit-state, like the

tree inside the seed.

[For example, if the demoness Karkatee crosses one mountain to another mountain in one single step, the road is already
crossed for her; but an ant or a worm (say even a bacteria form of Karkatee will take may be thousands of years to cross that
distance. For that tiny worm, the already finished single giant step of the demoness, is many many phases of past, present,
and future, with its own struggles and hardships entwined in the journey.

What is potential in the Chit-reality is already a completed state. When stretched to the maximum, the ‘already completed
state’ becomes a ‘long stretch of Vaasanaa-completion’ with an ‘in-built Jeeva-entity’.

Any potential state of the perceived is a complete experience of the past present, future and place measures.

For example, ‘secing a beautiful flower in the garden’ is a small potential-state which stretches out as a seer (a Vaasanaa
trapped Jeeva) with his own memories of his life and identity, and “all the things that are connected to the flower like the
gardener for the garden, the owner of the garden, the ground, the time taken for the plant to grow, the maker of the fertilizer,
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the maker of a gate for the garden, other people who visit the garden with their own memories’ and so on.

It is a full form of a ‘stage-setting” with all the props in perfect arrangement.

It is like the seed which exists also as a full blossomed tree at the same instant.

If a small potential state needs such a huge stage of experience, then imagine the vastness of the perceived which is the
stage set for countless Vaasanaas acting as one huge network; and that is the Viraat, or Aakaashaja, or Brahmaa.]

(FeU: HEI AATET HTAARTIT:?  (79.22)

In which ‘subtle second (Nimesha)’ does the Kalpa-span exist like a seed)?

AT UTIAT UUITeehoTTad dfidrautcaTdadT]: FlcHTSdeh 3d:| (81.54)

The ‘span of winking and the Kalpa-span’- both are like the ‘husk covering the rice grain inside’
(as the natural state of the rice-grain), and cover this subtle essence, and are supported by it.

(F: TASTAPGeaATAT AT BRPB:?  (79.22)
Who is he, who acts as the cause (of the Creation), without creating anything on purpose? )

SEAAAGRAT F HYET AANIY UY Hipeadhaed: TcAT FdorTedd,
Though staying the basic essence of the entire world, this ‘Reality-state of Chit’ remains untouched
even in the least, by the ideas of enjoyer-ship and doership, and stays ignoring all;

SaTeETied I & YETICIRATT: WA Hipeached dhael &,
the ‘enjoyment and doership’ rise as the ‘reality of the world’ from the ‘supremely subtle state of
Chit-atom’, and yet the ‘supremely subtle state of reality’ stays bereft of them both;

STt fhfafarad gdda a Fafad faediad @ At FReagsamga@usa#) (81.55 to 57)

something called the Jagat (filled with actions and enjoyment) is never made by anyone, and does not
dissolve also; and though such actions are non-existent, the Upanishads mention them by observing
the level of ignorant humans only (and not from the level of the Supreme Reality-state).

T AHATATHTEACHTRIDIMG Soraaeres g fageaara fmafkl (81.58)

Hey night-walker demoness!
Understand that, everything is only the ‘uniform shine’ of this ‘Revelation-store house’ that has no

beginning; and is just denoted by another sound-form as ‘Jagat’.
CHIT ‘SEES’ WITH WHAT EYES?

(FIHUTY BT FTAICHT TRIAT AT TT URTEIATCHTA Dl & UTcTATAA? (79.23)

Who is that one who sees bereft of eyes, and perceives all that is seen, by making his own self as the perceived, and
sees his own self as the seer?)

R affgeadaeall Readcpid a8dvudar ad Farcafa aREFEIAEA| (81.59)

‘Chit-atom’ holds the ‘inner miraculous power which is innate within it” (which conceives the ‘outside’),

as the ‘outside’, to produce the ‘perceived’ (as if outside).
(Is there an inside and outside for the Chit? No!)

UG RBHAAEATET Aeq F TE SUSAT Hedledl RgUcdreotaread| (81.60)

The ‘outside and inside states’ are in the words (sounds with meaning) only, and not actually existent, and

are mentioned to instruct the people only; since the ‘Tri-world’ is just the ‘Chit-form” alone (Bodha
alone) (without any outside or inside).
(Who is the perceiver? Is he real or unreal?)

GEISTEUG, IetedlcAld TUuRIfa aAFeanffurda, aearaica Eada#H| (81.61)

The (formless) perceiver (the essence in all) stays unperceived (by the senses and the mind); and sees oneself only
(as the perceived), as if seeing the outside world through the eyes; the ‘real’ (Sat) (formless awareness) alone

stays as the unreal (Asat) (the perceiving entity called Jeeva and its perception-field).
(One’s own state of conceptions appears as if solidified outside.
Physical eyes are also part of the perceived. Mind alone sees the ‘imagined outside’ through the imagined eyes.)

d 9 Told TIcd G @HGdIEdd,
The Chit-state does not attain (or turn into) the state of the perceived (as a separate changed entity);

since (the imagined limited state of) the perceiver is not real, and is non-existent.

[Perceiver as a body-entity is unreal, since the body is inert like a log of wood that is filled with air.

The real perceiver is the awareness-essence that is the common to all perceiving entities. It is undivided and whole like
the sunlight spread out everywhere; but appears divided as if, when channelized through the mind-windows.]
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AT d IfchRaaAfad T | (81.62)

How can that which is not there in oneself, attain another state (as that)!
[When the pure state of Reality alone is the perceiver as such, how can it become a Jeeva trapped inside a body-identity?]
(Does Chit have eyes?)

I S’ T afdled fAs 9g:, JERUdAr €T Pedl ggIAedr| (81.63)

The ‘perceiving nature’ itself is the pair of eyes; and that state is made of the Vaasanaa-body;
and it rises as the perceived, by producing the ‘perceived state’ as if outside.

a e ggaafea wxgaar aUTa Aqgda faar g3 fgadeaug faan (81.64)

The ‘perceived world’ cannot exist without the perceiver-state ever, like a father-state cannot be there
without the son. They both are a pair without being one.

g8a IS F g¥cd faarfed ad,

The ‘Perceiving entity alone’ attains the state of the perceived (in the outside) also; and that entity

cannot exist without perceiving.

[‘Perceiver’ means the one who ‘perceives the perceived’; therefore a ‘perceiver’ cannot exist without the ‘perceived
world of objects’. This ‘perceiver’ is actually a Vaasanaa-bundle; and his Vaasanaas rise up as the perceived.

A perceiver cannot exist without the perceived, and the perceived cannot exist without the perceiver. ]

e g aaar [aar die=a JeIdni (81.65)

The son cannot be there without a father and the enjoyment cannot be there without the enjoyer.
[For example, you as a ‘Vaasanaa for sweet delicacies’ and the ‘sweet things that you eat’, both co-exist like the father
and the son. The sweetness manifests for you alone in that sweet, and not for the others.

“You and your object of enjoyment’ co-exist as a single unit of perception-experience. ]

GOLD AND THE BRACELET

GELRITATAATOT RIcaIgEcAd Ahdl HABGEATIGIATT dhehliapdiad| (81.66)

The ‘possibility’ of producing the ‘perceiver and the perceived from the Chit-state’ is there,

like the bracelet etc from the pure gold.
(Gold stays as any shape you desire for.)

RIET GEIAATY FAScATeATed BT HChET  wHET TAT dedhbiciiaall (81.67)

The ‘perceived’ cannot produce the ‘perceiver’ because of its inertness, like the bracelet made of gold
cannot itself produce the gold.

ATATEITAATT Rehicaaca T HPROT Alged oHd HChHHAA| (81.68)

‘Chit-state of Reality’ produces the ‘unreal state of the perceived’ without any cause as such,

except as through ignorance, like the gold appearing as the bracelet only (for the non-knower of gold).
[Bracelet is just a round shape; for you maybe, it is an ornament; but it will look like a handcuff for some one else.
Gold does not know the bracelet or hand-cuff. It stays as it is; as gold only.]

hehcdiddd & JUT §FAT T FHAGT AT Uhdcdd gEeITEYUGl aq:| (81.69)

When the bracelet is seen in the gold, ‘the non-gold’(not seeing the gold) alone glitters forth as real;

similar is the state of the ‘perceiver and the perceived’ (where the non-self alone is seen as real).

[The gold-ness is blocked by the limited vision of the bracelet, the true Self is blocked by the ‘sense-created world-
phenomenon’ as connected to the ‘body-I.]

[Gold alone gives the reality to the bracelet, but is ignored or non-known by the bracelet-seer. Self alone gives the
reality to the perceiver and the perceived, but is ignored as non-existent, by the body-identified perceiver.]

S8 T TABeqgdrAusidid, T shehdldal &7 Hraddnad| (81.70)

When the bracelet-idea is there, the gold becomes a secondary aspect of the bracelet that has gold in it
(like saying that the bracelet is made of gold); similarly, the perceiver (as the deluded Self-state) stays as the
‘perceived’, and experiences the state of the perception and thinks of himself as a secondary object,

who is experiencing an already existing object-world.
(It is like saying ‘I am seeing a bracelet that is already made, and that has gold in it.)

THEAUTINE & & T1 gPedA: Ucdayshae & UUcaded:| (81.71)

When shining at once as the gold and bracelet, the reality becomes relative (losing its importance in the
presence of the bracelet which gains importance by its attractiveness).
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When a man alone is seen (in some moving thing situated afar), how can the animal-idea rise up there?
7T URIETATHT BT TYURITS,

The perceiver sees the perceived only (as real and absolute that is already there independent of his presence);

and does not know of his true inner self.
(He 1s an absorbed state that is stuck to the perceived; and cannot know of anything else but that.)

ggft Teadud! TsEaa fasfal (81.72)

When the perceiver is engaged in the perceived, the ‘realness of the perceiver’ stays as unreal only.
Gredifadeed & T McAAAETST TRAHIAY UTqY 7T o uafd? (79.24)

With all the conceptions having melted off (with the complete absence of the Seen), who is he who sees only his own self as
the undifferentiated principle, and does not see the conceived world in front?)

NUTETITTIET GF: g ATHA, 37gg e TIET gFAlsheehdl JAT| (81.73)

When the perceiver dissolves off the perceived through the ‘Knowledge gained through Vichaara’, then
the ‘Reality alone’ shines; like when the bracelet is not seen, the gold stays as itself, without the bracelet.

T FOEd & gu1 29 gER #Ed, g3 @ faar dd dApacafed araar:| (81.74)

Only when the ‘perceiving act’ is there, can the perceiver be there; since the ‘perceived’ shines within
the ‘perceiver’ only. Without both existing, one of them cannot exist as a single factor.
Both do not have independent existence as single factors.

T4 grafgry qgafaeAATcH araTAfavy Faos fhfagarafsad (81.75)

After knowing everything as it is (in truth) as the essence of pure awareness, something which is
very pure alone remains which is beyond the reach of words. (7 is indescribable.)
(3TTcAT & T P HHATT TRITAAI? FCHIGNA FFAATADIO el T FTIA? (79.25)

Who is he who himself shines as the ‘Seer Seeing the Seen’?
By whom are the threefold principle of ‘Seen, Seer, and the Seeing’ pervaded like the bracelet seen in the gold?)

HTeATd & 7T SUAGIHTAT Ppd FIAAA RIATTUATAT| (81.76)

The ‘Sureme atom of Chit’ makes itself the ‘perceiving state and the perceived’ -
known as the ‘measurer, measure and measurable states’, like the lamp-light lighting up itself.

AGATAIAITET gul AR T gAd PehiecadAd-ATHUEATA| (81.77)

The ‘Knower’ swallows all these three (‘measurer, measure and measurable states’), like the gold swallowing
off the non-existent bracelet that is (imagined) in it.
(FEAT fhfoea QUIFAEla AEFHd:? HEITHAT GUFBIET dfddd AeFHd:? (79.26)

From whom nothing exists separated, like the waves from the ocean?
By whose will does the differentiation rise up like the wave-ness from the ocean?)

JUT J STAHFAG: JATFRRIAARINT ddaeArcEHEami hfaegaafea &1 (81.78)

Except these five elements of water, earth etc (in different combinations), there is nothing else in the world
in the least. So also, there is nothing that is separate from this Reality which is by nature the ‘empty
expanse’.

I HATcHATCHAIHITUT: TehcdIHaI & Fdhdred &l (81.79)

Through the experiences in all the perceiving entities anywhere and everywhere, as the very experience of
all, it is the ‘oneness of all’ by experiencing it all as a ‘single experience’.

HEATSAT GUSATE NfRAdT FeFHE: STorgeuauaHiiaardeadr fhel (81.80)

Like the wave does not differ from the ‘ocean-waters’, it exists as all this by itself, as what is conceived,

since the ‘desire and desired-object” do not differ.
THERE IS NO ‘DUALITY’ OR ‘ONENESS’; ‘THAT’ ALONE IS ‘THIS’

(RaFrpTemaaaferdIchEAcHd: Hd: SaACAqARPEACGddd FSFHH:? (79.27)

From which ‘Reality-state’ ‘the one single principle with no differentiations of direction and time’ and which is non-existent
(because of not-knowing), - rises -
the ‘duality-state’ as if separated, yet not separated, like the liquidity from the water?)

feerepTeaaaoee: WHACHTET had: FdlcAcdlcd HdcHAT FdlgHad: Fd:| (81.81)
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There is only the ‘Supreme essence’ which is ‘undivided by direction and time’.
Staying as the ‘essence of all’, it is ‘all the beings’, experiencing all, by itself.

Y ATACHAELATINYT: g a1 foa Idw0 FercAA | (81.82)

Because of its ‘knowing nature’, it understands the scenes unfolding in front of it. (‘Knowing’ is the world.)
There is no two-ness or oneness here in the ‘supreme Reality-state” which itself exists as ‘all the forms’.

7 FRAGEAT: TRGHEIHal 7dd, §daaafay: Rfgraueoaaiial (81.83)

If there is a second reality, then the singleness of one gets proved (as a counter-part pf the other);
similar to where two-ness and oneness get proved by each other like the hot sun and the shadow.

(Shadow proves the heat of the sun; hot sun proves the coolness of the shadow.
Both are realities in comparison to each other only.)

IF afed G ® a¥rededr aY ThdHERET gIdg F faud| (81.84)

When there exists not, a second one, how can the one-ness gets proved?

If the one does not get proved, second also gets disproved.
(The number ‘second ‘ proves the number ‘one’. Reality is not one or two; for the ‘second’ does not exist at all.)

T &I g IedsEdareshicaned &, ddAled cafd dgU gd SarFsd:| (81.85)

When this is how it is, the Reality-state exists as the ‘duality and oneness’ as if ‘the one is divided
as two’, though nothing exists as different from it, like the liquidity in the water.
(3TMcAT &2l T Feaed Ay, PiseddiAAdleasd FUd:, Fear Fhed:? (79.28)

Who keeps - ‘himself as the Seer, Seen and the Seeing’, ‘existence’, ‘non existence’,
without any systematic process - as a seed inside himself, at all three modes of times?)

ATARFHTIAT T FTFIATEICUFATT: NI edTRa Salolse: [&Ad S| (81.86)

With varieties of ‘beginning-phases and destruction-phases’, yet staying equal without any perturbance,
the world stays inside the Brahman-state like the tree inside the seed.

STATTYRHEATSF: hehdl JUT, FEavggraardl & §d, doa 7 T=age]| (81.87)

The bracelet is not different from the gold, though it is seen as a state of duality of the gold and the
bracelet. ‘Duality’ is a state which is known ‘when the correct understanding is absent’; and is not real.

AT Gacd TIH: TGl AARAA: Te: Yededdd e F GUIGAAMRIA! (81.88)
Like the liquidity from the water, the movement from the wind, the emptiness (hollowness) from

the space, the ‘duality state of the world’ also is not different from the ‘Supreme lord” who stays as
the ‘single essence of all’.

gargdyeFd & @y fharcaa fAgonsaueedl IEcddaredcr fag:| (81.89)

The ‘false view of duality and non-duality in the active entity named Jeeva’ leads to pain only.

Not accepting such a false view is the intelligent stand, which transcends these two views.
PARAMAANU/SUPREMELY SUBTLE ATOM

(3 HacHiasTT STgee JeeHd et THET HEIeddisiEd=dRd ga:? (79.29)

Inside which ‘equal-ness’ (Sama/Samataa/Saama) does the great illusion of the hosts of Jagats bound by the past, present
and future exists like the tree inside the seed?)

ATGHAIVHATCGEERIAT Tl Udasaiileaed wamvi afa RFuas| (81.90)

Jagat (World) is just made of the ‘measurer, measure and measured’, the ‘seer seeing and the seen’;

and it stays inside the ‘supremely subtle-atom of Chit’.
(Senses are known also as ‘Maatras’, the measuring tools. The world we experience is nothing but the ‘measurer as the
perceiver’ measuring the disturbances or agitations in the emptiness, and seeing the objects as presented by the senses.)

3 SEUIfAIAAATIIHATON Feced Udaeld TSI U Peigpe:| (81.91)

This ‘tiny atom of Jagat’ is always produced and dissolved within itself (as not different from itself),
by this ‘giant atom equalling the Meru mountain’ (Aatman-essence), like the movement produced and
dissolved inside the wind.

S o AT ARIAYAT ATYAT T WHTUTRATEd TcAFIULT | (81.92)

Aha! This is the delusion of the greatest proportion; or is the peak-point of delusion, that the succession
of tri-worlds exist inside this subtle-atom only.
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AAHHTA A caRdacadel RId ReATRaAcaam=aia sorfeedfa:| (81.93)

It always stays as this (world-phenomenon); as if happening, though not happening at all.
The world-existence is just the ‘supremely subtle-atom of ChinMaatram’.
(st gAY gl delada T FadAbATEgUIAcIgealsd &:| (79.30)

Who, without discarding his own nature of oneness, ‘rises’ ‘though not rising’, as the seed with the tree-ness, and the tree
with the seed-ness?)

Hed TSIl STANIST]: HFIHATSI AT qqegal diel HIUSIEY TAT| (81.94)

This subtle atom, though containing the network of worlds within it, does not discard its equal nature,

and stays inside a ‘tiny pot’ (inside the Jeeva-atom) like the ‘seed that contains the huge tree (as its essence)’.
(Nothing stays inside nothing. It is just a way of explaining the emptiness which exists as the huge world; yet is reachable
within oneself.)

dlsedJaTiardr: Ud: Ahcledd: WRAT T TSCAT S9red RAGUEX| (81.95)

‘Inside the seed’ is the ‘vastly spread-out tree with all its fruits and leaves’, and is seen as if different
(from the seed); so also, the ‘world’ gets seen inside the ‘belly of the Chit’ through the ‘supreme vision

of knowledge’. ( You cannot actually see the world inside the Chit like a magical vision, but can have only the subtle
understanding of this truth.)

 ATETHAYST FaASTEgIoThIey JAT d%: EUaEdgigdia Rguisiorg
GIEYT gadAed dISTIer 3a g, STCacURATTdead: UITd & URATA| (81.96,97)

Along with the fruits and flowers, the tree stays inside the seed (as one with it), without throwing itself
out of it; so does the blooming state of the world of the form of duality and non-duality, stays inside
the Chit-atom. He, who sees the Jagat made of duality and non-duality inside the Supreme-atom, like a

tree inside the hollow of the seed, sees the truth as it is.

FORGET ALL THE WORDS AND MEANINGS; AND STAY AS THE SUPREME SILENCE ONLY

(Dvaita needs Advaita to disprove it. Actually these words namely duality and non-duality have no meaning when referring
to the ‘Supreme state of Reality’,)

J8d A Ted A I diel F AZP: T YA T T a1 EH Al SATdHT =] (81.98)
There is no duality, no non-duality, no seed, no sprout, no gross or subtle, no unborn or born.
J Afed T AEdG F Qe &Jfd 9 T, ReeiTaguiRed: @araft a fFaal (81.99)

It is not there; it is not, ‘not there’ also. It is not calm and quiescent, nor disturbed also.
The tri-world is inside the Chit; but there is no space or wind also.

o STeATTearted, foaa e o gaifeasr gar a3 a1 gAefa aaan (81.100)

There is no Jagat; not ‘no-Jagat’. ‘Chit alone’ which transcends all these, exists as the ‘auspicious
state’, as the ‘essence of all’; and stays in whatever way it rises as.

SEcAGGAISTAY FIFAGAIFH: THICHTURBICHT FHATCHATIT W (81.101)

Though not rising, it rises expanding its own awareness.

This subtle-atom is the ‘single essence’ and is the ‘essence of all’ in the ‘empty expanse’.
NOTHINGNESS ALONE EXISTS AS SOMETHING

[A tree which grows out of the seed is itself the seed for more trees.

It is the seed that is the tree; the tree that is the seed. They are not one or two but just the same.

So it is with Jagat and Brahman. There is no difference between Jagat and Brahman. The difference is only in the ignorant
level of the mind. An ordinary seed has to exist bound by the rules of time and space measure; not so the Brahman which is
at once, the seed and the tree.]

oad=geeraesl To=aeueran aFd HEdlel Ficd AvHA=cIdIed:? (79.31)

Hey Raajan! ‘Mahaa Meru Mountain’ is mere lotus stalk (with no solidity at all), for ‘want of which principle of Reality’?
In whose belly exist, the crores and crores of Meru and Mandara Mountains?)

g et TadecafFaeeagecait, W ded STEEedn ST T&ede I1 (81.102)

The tree (inside the seed) that is inside the ground is the ‘seed of itself’, and stays rising and not rising (is a
tree and also not a tree).

The ‘Supreme principle of Chit’ rises as the world and attains the world-state, like the seed itself existing
as the tree (without sprouting as a tree).
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[A seed discards its seed-nature and becomes a tree in course of time. A tree discards its ‘tree nature’ and stays as a seed.
Brahman-seed does not discard its seed-nature or the tree-nature; but is the uniform state of quiescence.
It is the seed which is the tree; and the tree which is the seed.]

gl fITAaTy] J HeahHATYTT: (A8 IIITaF I e aNeIETIRISUH: | (81.103)

Like the tree itself staying as the seed, the ‘Supreme Chit atom’ does not discard its uniform nature
(like the ordinary seed sprouting and growing into a tree in course of time); but stays without any quiver also
(it is the undisturbed state of quietness); and stays discarding the ‘discarding-state’ also.

foHdeqHed%: TIATUINUETT, TR Tohel TAAdeqie a0 WITLAT| (81.104)
The great (hard) Meru Mountain is just an extremely delicate lotus-fibre, for the want of this ‘Supreme
atom’ only (to exist as its hardness). Because of this ‘Supreme atom’ only, the delicate lotus-fibre (the

potential state to exist as the hard mountain) which cannot be seen with the eyes, gets seen as the huge
Mountain (by the perceiver and conceiver of Meru Mountain, the Self).

foHd=gHerde: WAN: fhdlcaAd: d€id dedr: Eled: &Udr Adfeahied:| (81.105)

The great Meru Mountain is an extremely delicate lotus-fibre, because ‘countless Meru Mountains’
as dense solid objects stay inside the ‘Supremely subtle atom’ only (as ‘ready to become’ states).

(FAeATddAhRICT a4 ff IR vaaAfaaend & oifd

fheeiae @ HaTIYar T o HaFIAGEIde: TAMecd? (79.32)

By whom, is this world pervaded as many selves? Which essence in you makes you act, care for the people and kill the
wicked ones? By seeing what, do you become or not become one with a ‘taintless face of perception’?)

Uehel e HAl WAV T 418 dd fRfad dfad g =,
7T UUsTRied dAHAd [0 qeIcaAoATH: TRACUAT| (81.106)

By that ‘one great supreme single atom’ alone - the ‘Seen’ is - completely pervaded; is spread out

(by the principle bereft of elements); created (as the phenomenon of the world that is made of elements); produced

(as the various species of Devas, humans, animals, plants etc); and made (as the objects of experience);

and, such ‘Seen-phenomenon’ is without the mixed-state of elements, like the space; and is like a world
seen in the emptiness alone (like a an illusory city), is just a void-state, very pure; all around, and already
attained.

§a FraXak FAGSI §U GUAHEAA JUTaaraTd
U 91 FATAITANTARAGTHCY Ud e Shorcmadiuus: | (81.107)

More beautiful than the duality, without discarding one’s true nature, by the state equal to the deep-sleep,
being the single principle due to enlightenment, free of ‘going, coming and staying’,

the ‘Supreme principle’ remains as this ‘ordinary phenomenon of the world’, in this manner.
airergrar

Vasishta spoke

i TSTHErTdT Hhhel TAADE HaggUaled T STal ACHATAH| (82.01)
Having heard these words from the mouth of the king, Karkatee, the ‘ape of the forest’ remained in

the state of knowledge, and discarded the restless nature of envy (the demoness nature).
(Understanding through the ‘proper logic-filled words of wisdom’ that were uttered by the king and the minister, Karkatee
felt refreshed in her own state of Knowledge.)

Hed:MTeAdAT A1 faseaAmTaradr o Iquaglld Hedickd Hagdll (82.02)

Having obtained the coolness of her mind, she reached the ‘state of Supreme rest’,

like the ‘peacock in the monsoon’, like the ‘night lotus in the beautiful moonlight’.

AT TSR TEAT 3HTeAee SGHGHA TMHAsed: W Tolrehar @0 T | (82.03)

She felt extremely happy by listening to the words of the king, like the inner womb of the ‘Balaaka bird’
by the sound of the thundering cloud.




